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(Vol. XVI, No. 3) 


At last... it has been possible to resume 
work on the new house (even though Living 
Orthodoxy is not yet caught up!). No photos 
yet, but the difference is visible. The 

porch framing is complete, and thus the last of 
the roof structure. The last few sheets of roof- 
ing metal should be on before this reaches our 
readers. Attic gable walls have teen completed, 
tnd the last of the T-111 siding should be on 
within a few days. Electrical circuits through- 
‘out the house for construction purposes are 
being installed — after completion, they will 
serve as the emergency standby circuits, to be 
powered by generator in case of prolonged 
power outage, It's nice to see it looking a bit 
different, after so many months of looking out 
ruefully at the same unchanging facade! Our 
thanks to the many who by prayers and dona- 
tions and contributions of labor have made this 
possible and continue to do sot 

We rejoice in our growing Church family 
hhere: Mathias continues a faithful communi- 
‘cant, while residing in Franklin, a bit over an 
hour's drive away; Constantine makes the S- 
hour plgimage nearly every weekend from 
‘Athens, Georgia (see his article on page 23), 
sand anticipates moving here late this summer, 
Peter Fistunenko and his family are with us 
from nearby Lebanon nearly every weekend; 
‘Sergius makes the trek from Birmingham, Al 
‘bama as often as he is able. Above all, we re- 
joice in the newly-illumined Lydia (formerly 
‘Sarah) Odom and Justina (formerly Carolyn) 
FFinecy, whose baptisms added to our Paschal 
joy. Lydia has returned after a visit to family 

and in New York and plans to live here 
for some considerable time, and Justina expects 
to move here from southern Indiana early in 
the summer. And there's always the home 
‘guard — especially, we rejoice to have Mary 
‘Sara at home with us for summer, ably assist 
ing with the work of the press, as are Matthew 
and Lydia. Thanks be to God! 

‘Again... if the “Explss” number on your 
label is 96 or less, please be sure to renew your 
subscription promptly, lest you miss an issue 
‘or more — and please be certain to notify us at 
‘once of any pending change of address; other- 
‘wise, the postal service will rudely destroy your 
‘copy of the magazine and charge us S0¢ for 
telling us about it. 


Christ is Risen! 


Estimated dry shell costs for the new 
rectory/ community house = 
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THE SUFFERING OF THE HOLY GREATMARTYR JOHN THE NEW 


Wuose Memory THE Hoty CHurch CELEBRATES ON THE 2ND OF May 


Many are the holy men who, by their God- 
pleasing and virtuous life, have provided us with 
‘an example to emulate. And among them is this 
favorite of God, who is no less important than 
the others, even though he lived in later times. 
Christ the Master has honored with crowns not 
only the martyrs of the first centuries, but even 
now, in these latter days, He is opening the gates 
of His kingdom unto those who seek it, counting 
them worthy of the same glory and gifts. Thus, 
let us begin our account of the holy John, the 
valiant warrior of Christ, full of the grace of the 
Holy Spirit—who he was, where he was born, and 
how he was vouchsafed to be admitted to the choir 
of the martyrs and to receive their crown. 

Trebizond was the home of this man. It is a 
great and glorious city, situated in eastern lands, 
near Assyria and the borders of Great Armenia. 
Abundantly providing all its inhabitants with all 
that is needful, this city serves as a convenient 
harbor for the ships that sail to it from all direc- 
tions, Its citizens, living by the sea, engage in 
trade and maritime pursuits, from which they 
obtain the means of their existence. 

‘The blessed John was also a merchant, un- 
dertaking frequent sea voyages to various cities. 
One day, he took passage with a large store of 
wares on Genoan ship, whose owner was not Or- 
thodox by faith, a man crude, pitiless and inhu- 
man. During the saint’s voyage with this man, 
the devil, the enemy of man, began to envy John's 
blameless life: he could scarcely bear the virtu- 
ous life of the blessed one, seeing him frequently 
at prayer and fasting, of goodly moral character 
and accessible to all, merciful toward those in 
need aboard the ship and to those who fell ill. 
The servant of Christ consoled such people, pro- 
viding them with what they needed from his own 
means, extending to them a hand generous in its 
aid; and, his eyes full of tears, he would say to 
himself; “If thou showest mercy to a suffering 
brother, thou thyself shalt find mercy; and if thou 
wilt comfort the sorrowful, thou thyself wilt be 
vouchsafed consolation by God.” 

The invisible enemy saw this, was filled with 
jealousy, and strove to hinder the saint on his 
path toward salvation. First of all, he plotted to 
wrest him away from the pious Faith, and stirred 
up against him a visible foe, the captain of the 


ship — who held to a different religion, and began 
to engage the Orthodox servant of Christ in dis- 
putations concerning Orthodox piety. In the 
many debates concerning religion which took 
place between them during their voyage, the holy 
John, as a man extremely wise and experienced 
in book learning, always bested the Genoan and 
exposed his beliefs as erroneous; and the Genoan 
grew angry and vexed with the invincible soldier 
of Christ, heaped much abuse upon him, and out 
of a sense of malice plotted to do him evil. 

‘As such enmity burned within the humiliated 
captain, the ship arrived at the port town of 
Bel'tsa. There the wicked captain went to the 
governor of the town, an infidel born in Persia, a 
zealous adherent of the traditions of his forebears; 
and he slandered the holy John, saying: “Your 
Honor! My ship has just put in at your harbor, I 
have on board a man who desireth to renounce 
the Christian Faith handed down by our fathers, 
and to convert to your religion and share in your 
traditions. During our sea voyage, he told me of 
this and with many oaths swore that he would 
not alter his intention. If thou wilt take care 
quickly to bring him into your religion, thou shalt 
have great honor from thy people, for this is a 
man of considerable eloquence, who is not the 
least among the most eminent grandees of the 
city of Trebizond.” 

When he heard this, the ungodly governor was 
filled with joy and, seated at his usual judge's 
tribunal, he commanded that the blessed John 
be brought into his presence. And he said to him: 
“Thave heard much of thee, honored sir, I have 
heard that thou lovest our religion and desirest 
toconvert toiit. Our religion hath as its objective 
the contemplation of what is honorable, and 
enkindleth with love for it the hearts of those who 
comprehend it. To those who embrace it with joy, 
itimparteth a long and prosperous life, while the 
Christian religion is deserving of ridicule. Hon- 
ored friend! Do not delay in casting Christianity 
from thee, and in the hearing of all, in the pres- 
ence of this great assembly, curse the Christian 
traditions and laws, for all who have come hither 
together, including the women and children, have 
heard of thy desire to confess our radiant and 
all-glorious faith. Come, O wondrous man! Stand 
with us; then thou shalt be counted worthy of 
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many honors and high rank by our ruler, and thou 
shalt be our true brother, and shalt enjoy a style 
of life envied by all men.” 

While the governor was speaking these de- 
ceitful words with a mixture of malice and guile, 
the holy John, lifting his spiritual eyes on high, 
called upon the Master of all for help, Who said: 
“When ye shall be brought before rulers and kings 
for My sake,... take no thought beforehand what 
ye shall speak, neither do ye premeditate; but 
whatever shall be given you in that hour, that 
speak ye. For ye shall be given words which none 
of your adversaries will be able to oppose” (Cf. 
Mk. 13: 11]. Then, raising his material eyes to 
the tyrant and fearlessly extending his arm, he 
said in reply: “I think thou speakest a blatant 
falsehood, O governor! I never said that I want 
to renounce my Christ. May this never happen 
to me, and let my Lord Jesus Christ never allow 
even the thought of this to enter my mind. This 
is a machination of the enemy of the Truth, thy 
father, Satan. Entering into thee, as into his own 
true vessel, through thee he converseth with me, 
hoping to draw me into perdition; and thus he 
attempteth to force me to apostasize from the true 
God. Do not attempt to incline me toward false- 
hood; but on the contrary, thyself learning from 
me the mystery of the Truth, put away from thee 
the darkness of ungodliness which lieth upon thy 
soul, I beg thee, and be thou accounted worthy to 
be achild of the light, shining more brightly than 
the sun in the radiance of divine baptism.” And 
when he had said this, the holy John lifted up 
his hands and raised his eyes to heaven, erying 
out in a voice loud enough for all to hear: “Let me 
never deny Thee, O Christ my Savior, Who with 
the unoriginate Father or the all-holy Sj 
worshipped as God!” 

‘Thus said the martyr in a mighty voice, his 
countenance suffused with joy. But countenance 
ofthe tyrant, enflamed with the fire of inner rage, 
was transformed by his malice, and he was un- 
able to endure for very long the words of the 
martyr who spoke against him, for in the midst 
of that great concourse of people the holy John 
glorified that Christ Whom the governor blas- 
phemed, confessed Him to be the true God and 
‘utterly cast down and denigrated the ungodly 
religion, or more accurately, the deception of the 
governor. 

The tyrant then ordered his soldiers to rip the 
clothing from the martyr, which they did forth- 


with, and the saint stood there naked, clothed 
only in Christ. Then the governor ordered that 
the martyr be shown a great number of staves, 
and said to him: “Thou promised not to utter 
myths, but to renounce thine impotent religion, 
and didst say that thou hadst an earnest desire 
to unite to our holy faith and to adorn thyself 
with our laws. Wherefore, leave off thy weari- 
some blasphemies and fulfill what thou hast 
promised: unite thyself to our all-glorious faith 
and worship as we do; for if thou wilt not do so, 
then for our faith, which is excellent in its good- 
ness, I will break thy body not only with these 
staves, but will torture thee with other, more cruel 
torments, which man cannot endure; and finally 
I will give thee over to a most bitter death.” 

‘To this the holy martyr replied: “O tyrant who 
art full of every vileness! I am not a purveyor of 
myths, but a servant and preacher of the true 
God Who is worshipped in Trinity, in Whom I have 
been taught to believe by my parents and fore- 
bears. Him alone doI worship; to Him alone dol 
offer the sacrifice of praise; Him do I acknowl- 
edge and confess to be the Creator of all; Him do 
I expect to come as the Judge of the living and 
the dead. He will come to render unto each ac- 
cording to his works when at His command the 
sun will be darkened. Wherefore, do not expect 
to hear from me anything other than what I have 
‘id from the beginning, and which I now say 
again: for as long as I maintain my senses and 
control my reason I will not worship any other 
god than the all-holy Trinity. Therefore, do not 
delay, O committer of injustice, openly to reveal 
thine inhuman character, and free thyself from 
any concern over inflicting tortures on me. Use 
any means of torture and death that pleaseth 
thee, to send me to God my Master, to Whom I 
myself yearn to fly. What thou desirest to do, do 
quickly, that my ears may not long have to listen 
to thine impious speech, of which the prophet 
said: “The venom of asps is under their lips” [Ps. 
139: 3), and that I may no longer have to look 
‘upon thy most abominable countenance, Lo! my 
naked flesh is ready for thy tortures. Smite me 
with staves, burn me with fire, drown me in wa- 
ter or cut me with thy sword; and if thou hast 
any other, more grievous torments, do not hesi- 
tate to apply them to me: I am prepared to ac- 
cept them joyously out of love for my Christ.” 

‘The martyr’s words enflamed the savage ty- 
rant with rage, and he straightway commanded 


that the blessed one be thrown to the ground and 
pitilessly beaten with knotty clubs. His hench- 
men beat the athlete of Christ so cruelly that 
many bits of his broken body were cast up into 
the air by the clubs, and the whole place where 
the martyr was tortured was covered with blood. 
But the valiant athlete manfully endured this 
torment and, lifting the eyes of his soul up to 
heaven, he said: “I thank thee, O God my Mas- 
ter, that Thou hast vouchsafed that by blood I be 
purified of the sins into which I have fallen since 
holy baptism, out of human weakness.” 

The children of perdition, hearing the 
martyr’s prayer unto God, were filled with yet 
greater wrath and beat him so savagely that 
voice fell silent. When evening arrived, the gov- 
ernor ordered the martyr, who was barely alive, 
to be fettered with two chains, cast into a dun- 
geon and guarded until morning, when he in- 
tended to subject him to an even harsher torture, 
‘And since the martyr could not walk unsup- 
ported, due to his severe wounds, they dragged 
him away as though he were already a corpse 
and cast him into prison. 

In the morning, the bestial tyrant, seating 
himself in his accustomed judgment seat, ordered 
the holy martyr John brought in. The athlete of 
Christ stood before him with a radiant counte- 
nance and joy of soul. Gazing upon the martyr 
and seeing his radiant and joyous face, the un- 
godly judge marvelled greatly that he was still 
alive after such cruel torment, and that he was 
as happy as though he had not endured any tor- 
ture whatsoever. “Seest thou, O John,” said he, 
“to what a pass thy stubbornness has brought 
thee? Thou hast nearly been deprived of this 
lovely life, which is dearer to all than almost any- 
thing that existeth. Yet if thou wilt show obedi- 
ence to my wise admonitions, health will also be 
thy lot: in the course of a few days thy wounded 
flesh will be healed, for among us there are phy- 
sicians of great skill, who have come from Indi 
and Persia; but if thou desirest to remain a Chris- 
tian, know that even great evil awaiteth thee.” 

‘The holy martyr answered him, saying: “I am 
not in the least concerned for my wounded flesh, 
O judge! To the degree that our outer man 
groweth corrupt, to the same degree is our inner 
man restored, as the great apostle of the Lord 
saith [II Cor. 4: 16]. I have but one concern: to 
endure to the end the tortures to which thou 
subjectest me, for the sake of Christ Who 


strengtheneth me, and Who said: ‘He that shall 
endure unto the end, the same shall be saved’ 
(Mk. 13: 13]. If thou hast found other tortures 
with which to afflict me, apply them to me, for 
the first wound which thou hast inflicted upon 
me I count as nought.” 

Confounded by the saint's wise words, the 
mindless tyrant shook with anger and, letting out 
a roar like that of a wild beast, commanded that 
the martyr again be stretched forth upon the 
ground and beaten even more cruelly. Long did 
the henchmen pitilessly smite the athlete of 
Christ, relieving each other in turn, so that even 
the martyr’s internal organs were damaged; but 
he, whispering, continued to pray to God. When 
the soldiers grew tired who were carrying out the 
beating of the body which clothed the saint’s 
steadfast soul, and people of all ages, who had 
gathered to watch the torture, began to cry out 
against the vile judge, condemning his pitiless 
and harsh character, the tyrant gave the order 
for a wild horse to be brought forth and for the 
feet of the martyr to be bound tightly to its tail; 
one of the soldiers was then to mount the horse 
and ride it through the city’s streets, dragging 
the athlete of Christ behind until the beast was 
exhausted. Thus they dragged the saint through- 
out the whole city, a sight upon which the eyes of 
the pious could scarce bear to look. When the 
rider reached the Jewish quarter and galloped 
through their streets, crowds of Jews jeered at 
the martyr as he was dragged along. These ma- 
licious people, their faces suffused with hatred, 
screamed and hurled at him whatever came to 
hand, deriding him in a riotous and unpleasant 
manner. Finally, one of the Jews hurried out of 
his house, brandished a sword, ran up to the 
martyr as he was being dragged along, and cut 
off his precious head. Thus did the valiant war- 
rior of Jesus Christ finish his struggle, surren- 
dering his holy soul into the hands of his Lord. 
‘The soldier untied his precious body from the 
horse's tail and let it lie in that place, It lay there 
with its severed head, unburied and untended, 
for none of the Christians dared touch it, fearing 
the anger of the infidels. 

When night fell, a wondrous miracle took 
place over the body of the martyr: a multitude of 
lights shone brightly, and three radiant men 
chanted sacred hymns of unearthly beauty and 
put forth the scent of incense, and a pillar of fire 
rose up from the body of the saint. This miracle 


was witnessed by many. A certain Jew whose 
house was nigh unto the place where the much- 

suffering body lay, thought that the priests of the 

Christians had come to take up the body and com- 

mit it to the earth, and he took up bow and arrow 
and approached, intending to shoot at one of those 
(supposed) priests, whom he could see. He fitted 
his arrow to bow and drew the bowstring with 
all his might, but when he wished to loose his 
arrow, he could not free his hand from the bow 
and bowstring; and thus did that vipers’ offspring 
suffer all through the night. With the dawn those 
wondrous men became invisible, and the pillar 
of fire and the lights vanished; and people of all 
ages, gathering at the site, saw that the wretched 
archer was immobilized: his bow and arrow were 
drawn, but he remained bound by the invisible 
power of God, as though with chains of iron. 
‘Against his will the hapless Jew was compelled 
to relate in detail everything he had seen over 
the body of the martyr and the fate which had 
befallen him from God for his audacious attempt 
to commit such an outrage. When he had re- 
counted this miracle sufficiently, his hand was 
released and his punishment was lifted. When 
he heard of this, the governor was terrified and 
ordered the Christians to bury the body of the 
martyr; and the Christians took it up and gave it 
honorable burial by their church. 

Several days later, the Genoan who was re- 
sponsible for the saint being tortured wished to 
steal the precious body and convey it to his na- 
tive city. (He already regretted of his evil deed.) 
One night, choosing a convenient time, he went 
with his comrades to the grave of the martyr, dug 
it up and tried to remove the holy remains. But 
at that moment the martyr of Christ appeared in 
a dream to the priest of that church and said: 
“Arise and go quickly to the church, for they are 
trying to steal me!” The priest rose up immedi- 
ately, hastened to the churchyard, and found the 
grave dug up and open, but that the body had 
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not been removed. Summoning the pious, he told 
them what had transpired, and all glorified God 
Who glorifies His saints. Taking up the precious 
relics of the martyr, they bore them into the 
church and placed them in the sanctuary, near 
the holy altar-table. There the holy relics re- 
mained for more than seventy years, and divers 
miraculous manifestations took place over them 
day and night: at times a wondrous light shone 
forth, at times there was a pillar of fire, at times 
an ineffably sweet fragrance was emitted from 
the coffin, and healings were wrought. 

Report of this reached the rule of Moldavia, 
the pious and Christ-loving Grand Vojevode Al- 
exander, a man who had adorned himself with 
many virtues and who loved the martyrs, and he 
desired to obtain for himself this rich treasure, 
the precious relics of the holy martyr John. On 
the advice of Joseph, Metropolitan of Moldavia, 
he sent to Bel'tsa several of his noblemen with a 
goodly contingent of soldiers, and they did not 
delay in translating the relics of the martyr from 
that place, When they brought the holy relics to 
the Grand Vojevode, the archbishop, the clergy 
and all the people went forth, bearing candles 
and censers, joyously greeting the arrival of the 
martyr. The Grand Vojevode, falling down be- 
fore the coffer of the saint, embraced his much- 
suffering relics, touched his eyes and lips to the 
precious relies and, shedding abundant tears of 
joy, besought the saint to be the protector of his 
realm, And with great honor they placed the pre- 
cious relics of the martyr in the metropolitan's 
cathedral, in the capital city of Moldavia, 
Suceava. 


Translated by the reader Isaac E. Lambertsen, 
from The Lives of the Saints in the Russian 
Language, As Set Forth in the Menology of 
Saint Dimitri of Rostov, Vol. 10 (May), (Mos- 
cow: Synodal Press, 1908), pp. 48-57. Copyright 
© 1995. All rights reserved by the translator. 
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PSALM 118 
NinereentH Octave 
Commentary of Blessed Theophan the Recluse 
continued from Living Orthodoxy #90 and preceding issues 
to be concluded in future issues 


‘The nineteenth octave goes under the letter 
Koph, a word which means monkey. 

‘Monkeys give occasion for all those among 
men who resemble their habits to be called mon- 
keys. Obviously, by this is usually understood 
imitation — but unwise imitation, not in a good 
sense, However, putting aside that which is un- 
godly in it, paying attention only to what is good, 
we can receive from the monkey a lesson about 
fervent imitation which should not be taken 
lightly. Imitation is needed in everything, but in 
matters of morals and religion it is raised to the 
most perfect standard of life. “Be ye followers of 
me,” says the holy Apostle Paul, “even as I also 
am of Christ” [1 Cor 2:1}. Yet the Savior raises us 
to the heavenly Father Himself, and offers Him 
as a model to emulate: “Be ye therefore merci- 
ful,” says He, “as your Father also is merciful” 
[Lk 6:36]. “Be ye therefore perfect, even as your 
Father which is in heaven is perfect” (Matt 5:48]. 
‘To emulate God means to model one's character 
in accordance with those of God's qualities which 
He has deigned to display before us. If this were 
left to the decision of our free determination, we 
could differ in this understanding. 

The Lord has saved us from this when He 
described a model of godly life in His command- 
ments. They became for us a standard of life of 
such a nature that, modeling our character after 
them, we cannot but be certain that, thus emu- 
lating the Lord Himself, we can only look to God 
through the commandments. And this is what 
the Prophet is trying to instill in this extensive 
psalm, urging a continuous looking up to God, as 
to the model, but even more so as to the Bestower 
of strength for His emulation. In an abridged 
form, we can see these inspirations in this octave, 

The Prophet offers to our sight the Lord stand- 
ing near to us, and the commandments emanat- 
ing from His face as the compelling eternal law 
of our life (vss. 151, 152). To state this is to say 
everything, for it is clear what this entails. And 
the Prophet does not add anything; he only of- 
fers patterns of invocation to God from a spirit 
longing to be faithful to this law, yet unable to 
find in itself the strength for it. Ihave cried with 


self? I will seek after Thy statutes...; I will keep 
‘Thy testimonies. Eagerness is there. Help, O 
Lord, and it will be done (vss. 145-8). He hopes 
to talk the Lord into hearing through mercy and 
judgement (v. 149), fully committing this to God's 
hands. Only, O Lord, says he, do help faster, for 
the enemy is at hand (v, 150). 


Verse 145 

Ihave cried with my whole heart; 
hear me, O Lord, 

and I will seek after Thy statutes. 


T have cried... He did not whisper it to the 
ear, nor whisper through his teeth, but rather 
got it out with his full chest. Actually, he is not 
trying to underscore the loudness of what he said, 
but rather the vigor of his spiritual yearning for 
God. This is Blessed Theodoret’s interpretation. 
He says, I did not cry with my voice, but with my 
heart, and not with just a part of the heart, but 
with my whole heart, from the whole depth of 
the heart, with all the width and height of my 
feeling and thought. I cried with all my essence, 
in such a way that there was nothing left in me 
which did not cry to Thee, O Lord. This is what 
our prayer ought to be. Not thundering, but deep- 
hearted and intense in mind. Thus did Moses 
pray, and God told him: Why eriest Thou to Me? 
(Ex 14:15]. Though his mouth was silent, he was 
quiet — but the cry of his heart was so strong 
that it went through the heavens and ascended 
before God Himself. 

‘To cry in such a way forces us to suppose ei- 
ther an extreme external situation, or an utmost 
spiritual need. The Prophet reveals neither the 
one nor the other. Perhaps this was in conse- 
quence of his powerful and irresistible thirst, 
usually maintained by a spirit devoted to God. 
He does not importune: give that, take this; but 
only prays: Hear me, O Lord. The Lord sees 
that about which our heart ails; and not only doe: 
He see but, speaking humanly, He even feels this 
pain. And only He knows what to do about this 
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pain. For that reason, the Prophet teaches us to 
pray: only hear; what else to ask, he does not dare 
to say. May Thy will be done. 

Hear me... and I will seek after Thy statutes. 
Commandments are God's statutes. To seek them 
means to fulfil them truly and fervently; to search 
them out and to seek where which commandment 
applies and immediately to fulfil it with all fer- 
vor. And is not this the subject of the increased 
invocation? I fervently cry to Thee, help me — 
and my desire will be performed. Of course, he 
has already been seeking and continues to seek 
these statutes; but when help from above will 
appear, then the seeking will proceed more suc- 
cessfully, It will go by the most direct way, and 
be accomplished in a way most agreeable to God. 
Concealed here is also the suggestion that besides 
this there is nothing I seek or want to seek. Hav- 
ing set forth as a law to shape oneself according 
to the commandments, he does not let them out 
of his sight. 

In like fashion does an artist who tries to paint 
a true portrait usually proceed. Just as this one 
is absorbed by the face which he is copying, 80 is 
the other absorbed by the commandments he 
wants to reflect in his disposition. 


‘Verse 146 
T have cried unto Thee; 
save me, and I will keep Thy testimonies. 


And another cry, with the same force of course. 
Only, instead of hear, it is definitely said, save 
‘me. But this is still with the same intention — 
and I will heep Thy testimonies. He has embraced 
these testimonies with the eyes of his mind, and 
the desires of his heart, and strives toward only 
one thing — to transfer them into his own life, 
and to model his character after them, in such a 
way that, between them as a model and his own 
inner and outer disposition, there might be no 
discrepancy, and the latter might be a true copy 
of the former. As much as this matter is desir- 
able, it is difficult. If for its success, desire alone 
would suffice, then all that would have been 
needed would have been to increase this desire, 
to exert one’s efforts accordingly, and then the 
goal would have been reached. However, just as, 
without a boat no one can cross a sea, no matter 
how great his desire and effort, so also without 
aid from above no one can become a complete ful- 
filler of God’s commandments, no matter how 


great his desire or intensive his efforts. There- 
fore does the Prophet cry first save, and then, I 
will keep. 

From the joint expression of wishes, save and 
Twill keep, it is obvious that in the word save he 
puts together the acquisition of everything 
needed for the keeping of God's testimonies. He 
seems to say, Grant me salutary powers, and I 
will keep Thy testimonies, for without them I will 
not be able to keep them. I will not be able to 
complete the task which Thou dost require of me, 
a completion which I desire with all my longing. 

Blessed Augustine writes: “Salvation (that is, 
the obtaining of that which is here depicted by 
the word save) gives the soul the ability to com- 
plete that which she considers mandatory and 
proper; and where there is no such salvation, 
there the soul faints away.” 

Precisely what is this salutary power prayed 
for the Prophet does not say. But it is well dis- 
cerned and known by him who receives it. Al- 
though mentally it may be guessed at, substan- 
tially it can only be learned in application, Of- 
ten, one and the same thing needed may be such 
for one person, yet different for another. It may 
be for this reason that he does not define it ex- 
actly. By the words I will keep, the Prophet does 
not express self-confidence, but rather that, so 
soon as that saving will occur, its necessary se- 
quel will be the keeping of the testimonies. He 
will not be the keeper; rather, that salutary power 
will be keeping itself, so soon as it may be 
received. 


Verse 147 
J arose in the dead of night and I cried: 
on Thy words have I set my hope. 


In the dead of night— expressed in the Sep- 
tuagint Greek text as hour, with a negative pre- 
fix, thus: I arose at the unusual hour. All are 
still asleep, but I, getting ahead of all, get up and 
stand in prayer, crying to Thee. He does this be- 
cause he has set his hope on God's words, in the 
promise to hear the prayer of those who pray: He 
shall cry unto Me, and I will hearken unto him 
[Ps 90:15]. In this sense here is expressed the 
intensity of search, with the indication of that by 
which it is animated. To search, sparing neither 
efforts nor oneself, to search animated by hope 
— this is the real state of the spirit, which wants 
to please God, and prays for this outcome. 


Blessed Theodoretus writes: “The Prophet 
was a king, burdened with thousands of problems; 
besides that, he was carrying on war actions, and 
he was still offering prayers to God, not only at 
day-break, but even in the middle of the night, 
not waiting for the cocks to crow. So did he love 
God the Creator; with such diligence did he ask 
for His help.” 

‘The object of this quest and the hopeful cries 
is the same as above — the acquisition of the sav- 
ing power for one’s formation in accordance with 
the commandments, to become acceptable to God. 
‘To seek this wholeheartedly, above all else, is 
binding upon us, in imitation of the Prophet, who 
for that purpose did not give any sleep to his eyes. 
‘The burning of his thirsty spirit chased away his 
sleep. And if this happened during the night, 
what then during the day? 

In another passage, it is said: Isleep, but my 
heart is watchful. Such is the true quest. It is 
uninterrupted, 

But dead of night, as untimeliness, may mean 
unsuccessfulness of efforts, lack of what is nec- 
essary — needed, a constrained situation. This 
is how St. Athanasius understands this word. “By 
dead of night,” says he, “the Prophet understands 
darkness or confused circumstances.” 

In that case, this is what will come out: Be- 
ing in an extreme situation, I arose, that is, I 
hastened to turn to Thee, O Lord, as he says in 
another passage: let us come before His counte- 
nance [Ps 94:2] — that is, let us hasten to turn to 
Him. What is this extreme? What is this dark- 
ness and confusion of circumstances? It could be 
that he means the tightness of surrounding cir- 
cumstances; but since the talk is about the most 
faithful conformity to the commandments then, 
according to St. Ambrose, it is better to think that 
here are understood those extremes which occur 
within the person zealous for moral and religious 
improvement. A darkness of thoughts arises and 
clouds the serenity of one’s consciousness; a storm 
of impure desires arises and chases away the so- 
‘berness of the heart; from nowhere comes a weak- 
ening and undercuts all energy; the barbs of un- 
easy feelings of grief, dejection, and fears strike 
and force one to throw oneself here and there, as 
‘one who has been stung. All this put together 
disheartens the most fundamental intention and 
zeal, to be unwaveringly faithful to the Lord and 
His commandments. Where to turn in such an 
extreme and oppressing hour? Hasten to come 


before the Face of the Lord. The Lord is nigh 
unto them that are of a contrite heart, and He 
will save the humble of spirit [Ps 33:19]. Bear 
and do not stop praying, trust — and the Lord 
will straighten, pacify, and further everything, 
as He knows. 


Verse 148 
Mine eyes woke before the morning, 
that I might be taught in Thy sayings. 


Early, says the Prophet, do I hurry to open 
my eyes. Icompel myself to wake up in the morn- 
ing, at daybreak, in order to meditate on the 
Lord’s words. Be taught— read the word of God 
from memory or from the book, and to meditate. 
Blessed Theodoretus writes: “Not only during 
the day, but also in the morning did he teach him- 
self the laws of God. Yet we, living in poverty, 
free of all cares, spend nights resting on our beds, 
and with daybreak we do not offer our songs to 
the Dispenser of all good things.” 

St. Ambrose suggests: “How sweet it is to 
begin the day contemplating, for instance, the 
Beatitudes, described in the Gospel. How stimu- 
lating it is, to accept from the mouth of Christ 
the Lord, Who has pronounced these Beatitudes, 
the animation to the virtues indicated therein, 
and to decide to carry them out during the course 
of the day.” 

For one who has decided to shape himself 
according to the norm delineated by God in His, 
word, it is necessary to study this word, to visu- 
alize what to acquire, and to learn how to suc- 
coed in it. 

Although the general prototype of what one 
ought to be is carried in the mental contempla- 
tion: yet such is the fate of all our thoughts, that 
not being repeated and cleansed in our conscious- 
ness, they get dull, darken and are forgotten, and 
through it is lost the thread which might lead 
through the labyrinth of life. Accordingly, not 
relying on himself, one must cleanse this proto- 
type, to animate zeal and the ability to become 
zealous. In addition, one must diversify this life, 
unique in spirit in its manifestations, that its live- 
liness might not fade. And for this variety of ac- 
tivities, nowhere can easier suggestions be found 
than in the word of God. God's Spirit, inherent 
in His word, deposits in the heart opened for it, 
while studying it, the seeds of salutary beginnings 
which, once accepted with sympathy, are after- 


wards put into deeds with the corresponding zeal, 
and among other accomplishments prove to be 
timely and fruitful. 


Verse 149 
Hear my voice, O Lord, according to Thy mercy; 
according to Thy judgement, quicken me. 


Having expressed the longings of his heart to 
shape himself in accordance with God's will, 
enunciated in God’s commandments, having be- 
wailed his inability to reach it, the Prophet of- 
fers his prayers for help from above and animates 
the model of a life delineated in his mind by the 
studying of the word of God. After that, realiz- 
ing that everything is from God — beginnings 
and undertakings — he prays: Hear, O Lord; see 
what I want, what I long for, what I am crying 
about — hear me and assist. 

Hear — according to mercy, but quicken; that 
is, send down Thy life-giving strength, or grant 
my life to blossom — according to Thy judgement, 
according to Thy determination, as Thou findest 
it needful and salutary for me. 

“He begs,” comments Blessed Theodoretus, 
“for mercy, and simply does he beg for mercy, but. 
in accordance with the determination which has 
his own good in mind.” 

Begging for mercy, he expresses hope, which 
compels to mercy; leaving the granting of it to 
God's discretion, he expresses humility, which is 
a deep and wide container for the reception of 
gifts of mercy which, so to speak, stimulates God’s 
generosity. 

The words, according to Thy judgement, 
quicken me, stand not only for a measure of life- 
giving gifts, but also the whole destiny of the one 
receiving them. But since the ways of all those 
at the receiving end are unexplored, then it is 
necessary to pray: Save me by ways known only 
to Thee. Everything does not apply to everybody, 
and every way is not suitable to everyone. One 
with a great mind perishes, another with a pass- 
able one gets saved. To one, happiness is a hin- 
drance; to another, a constrained life is more suit- 
able. Another is animated by privileges, this one 
aroused by difficulties. We cannot know with 
certainty what is best for us. Therefore it is more 
reasonable not to cry: Grant this, take that; but 
rather, submitting everything to God’s judge- 
ment, humbly to cry: According to Thy judge- 
ment, quicken me. That is, better shape my life 


as Thou shalt ordain. In no matter what situa- 
tion, and with no matter what measure of tal- 
ents, one may reflect in himself the standard of 
moral-religious life as it has been delineated by 
the Lord Himself. For that side of our being, in 
which this standard is reflected, is independent 
of that by which our well-being is founded and 
our talents disclosed. It is behind it, or above it, 
and because of its elevation it can safely grow 
and be preserved, with all the lowliness of the 
external circumstances and the scantiness of the 
outer manifestations of life valued by people. 


Verse 150 
They have drawn nigh 
that lawlessly persecute me, 
but from Thy law are they far removed. 


The Prophet says, those who persecute me 
lawlessly or through lawlessness have come nigh; 
to whom, or to what? To him, of course, ready to 
seize him. He seems to say — danger is over my 
head, my enemies will strike at any moment. 
Help, save —could be understood here. And why 
that way is explained by the following words: 
because they are gone far off from Thy law. In 
my person they persecute Thy law; therefore, they 
are not only my enemies, but also Thine, Defend 
Thyself, not for my sake but for the sake of Thy 
law. 

Zigaben writes that some read: They have 
drawn nigh to lawlessness and not lawlessly. This 
fits better the composition of the verse, for the 
second part will directly answer to the first: they 
are closer to lawlessness, and far away from Thy 
law — and this fits better the flow of the speech. 
In the whole octave, the talk is about getting 
closer to the standard of life shown in the com- 
mandments. In this verse, the Prophet decided 
tounderscore the bright side of life, by a contrast. 
I, says he, am seeking how to shape my charac- 
ter according to Thy law, how to get closer to it in 
my life. Yet those who persecute me, people of a 
different tendency, are concerned how to succeed 
more and more in lawlessness; to get close to them 
would be a true lawlessness. But the more they 
succeed in it, the farther away they get from Thy 
law — from that standard by which Thou hast 
ordered people to shape their personality. They 
get further away from the main goal of people, 
and thus they become non-people. 

Why does the Prophet recall this here? For 
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the animation of his zeal. He says, I am inclin- 
ing towards Thy law, O Lord — but they have 
gone their ways. I see where their way is lead- 
ing them, and what will be the end of their in- 
tentions. They will reflect lawlessness in them- 
selves, and will become walking sins; and through 
it, they will acquire the image of the father of 
every sin and lawlessness, the most ugly adver- 
sary of every goodness — the image of Satan. I 
see it, and not only do I turn away from it, I am 
frightened by it. I consider a deviation from Thy 
law as the most fatal step in life. This is similar 
to an attempt upon life, for the core of life is not 
in the body, but in the soul. Yet, a soul which 
withdraws from Thy law, and thus from Thee, is 
dead, Every occurrence of such a withdrawal is 
equal to the striking of a mortal blow to the soul. 
Realizing that, I am zealous about Thy law, and 
bother Thee about aid, paying no heed to what 
might be my outward situation. 


‘Verse 151 
Near art Thou, O Lord, 
and all Thy ways are truth. 


‘The Lord is near to all and everywhere, omni- 
present. But not all realize that. Even realizing 
it, not all pay constant attention to it. The reason 
for that is not in the Lord, but in us. When the 
body is healthy, it pleasantly feels the ambient 
warmth. Yet when it is disturbed (as, for instance, 
in the case of a fever), then not only does it not 
feel the warmth, but even feels a wave of cold. So 
itishere: the Lord is near and embraces all. There 
are some who feel His embrace, and there are some 
who do not feel — or even want to get away from 
it, God's commandments, coming to be a habit 
through continual implementation, through vir- 
tues, cause parts of the soul to become God-like. 
‘Thereby, there come to be points of contact between 
the soul and God, Whose likeness it has acquired 
through virtues. This is not just an external God- 
likeness, like the containment of everything 
through the Almighty, but an internal likeness, 
like God's entry, similar to the penetration of iron 
by fire. He who became such carries God, and 
cannot but confess that the Lord is near. And, 
recognizing that this has been granted him be- 
cause of his loyalty to the law, he cannot but tes- 
tify that the law is the truth. 

So does the Lord come to be near — actually, 
through a lively proximity. But this is preceded 


by our nearness to Him — by thought, medita- 
tion, search. He who compels himself to come close 
to God draws the Lord's lively nearness to him- 
self. This compulsion outstretches upon all the 
forces of human nature. He who compels himself 
to be near the Lord with his mind keeps His re- 
membrance and walks in His presence, emulat- 
ing the Prophet who says: I beheld the Lord ever 
before me, for He is at my right hand [Ps 15:8). 

He who drives himself to come near the Lord 
with his heart tears himself away from every 
passionate inclination, that his heart might not 
be busy with anything but the Lord. And, always 
beholding the Lord mentally, and looking upon 
His face in his heart, he tries to imitate Him in 
everything, to be similar and pleasing to Him. 
‘The features of the Lord are reflected in His law; 
for that reason, from their contemplation he is 
brought to the meditation of the commandments, 
and, seeing that they are exactly the same, he 
confesses: And here in Thy law I see the same 
thing I saw contemplating Thy face mentally. Thy 
law is a true reflection of Thyself, and it is true, 
inasmuch as Thou art the truth. Whether I shall 
emulate Thee, or carry out Thy law — through 
the one and the other, I shall be near Thee, and 
will be deemed worthy of Thy being near me, And 
this is the only true path. 


Verse 152 
From the beginning 
Thave known from Thy testimonies 
that Thou hast founded them forever. 


‘The law of the formation of oneself according 
to God's commandments consists in first visual- 
izing in them the Lord Lawgiver as being near, 
and then to have Him near and within oneself. 
‘This law is eternal; it has been laid down for times 
eternal, and can neither be revoked nor changed. 
And here the Prophet talks about this, adding to 
it when and whence he learned about it. 

From the beginning — that is, from the very 
first time. As soon as I became aware of myself, 
as soon as I stepped upon a life according to com- 
mandments, I immediately realized it had been 
founded for ever. Whence did he learn it? From 
the testimonies. If testimonies are only accepted 
as proof, then it will be: Ihave come to know from 
‘Thy testimonies and attestations, O Lord. Grant- 
ing those commandments, Thou Thyself hast said 
that they were eternal and immutable. If by 
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testimonies one ought to understand, as in the 
whole psalm, plainly the commandments given by 
God and ratified by His authority, then it will be: 
T came to know from the commandments them- 
selves, from their characteristics, their content, 
their action, that they are eternal. The seal of 
immutability lays upon their forehead. I merely 
glanced and I saw that this is the way it is 

With such a conviction does he sanction all 
the expressions of his decisions and impulses to- 
ward a life according to the commandments which 
he has previously used. I shall seek, I shall keep. 
He actually says: There is no other way. Such is 
the order of my spiritual nature, such is the will 
of God Almighty; such is the order of everything 
which exists, that I ought to live in such a way as 
has been represented in God's commandments, 
and no other way. 

‘Why then does he imprint this in his conscious- 
‘ness, or extract it from it? In order to exert, to 
energize his moral-religious powers. A decisive 
“there is no other way” creates a feeling of des- 


peration, and that feeling does not allow one to sit 
on hishands. He who comes to realize that either 
he must act this or that way, or be destroyed, can- 
not, even if he so wishes, prevent himself from 
beginning to act. For who will allow himself to 
perish when there is a way out, no matter how 
difficult? Whence do the transgressors of the com- 
mandments get the audacity to transgress them? 
From the false hopes — maybe nothing will hap- 
pen; maybe it can be done this way. 

What does one say whose conscience is alive 
to his own, or foreign, suggestions to transgress 
some commandment? This is forbidden. And this 
“forbidden” saves him from transgression. And 
that makes an undamaged conscience so precious 
that in it has been erected and stands this pro- 
tective wall: “forbidden”. 


— Translated from the Russian by Fr. Gleb 
Wleskoff. The Commentary will be completed in 
subsequent issues of Living Orthodoxy. Publica- 

tion of the complete work as a book is anticipated, 


Or tHe Spirit AND THE Bopy 


He therefore who possesses the Holy Spirit 
is in the Church, which speaks in the 
tongues of all nations. Whosoever is out- 
side this Church has not the Holy Spirit. 
Attend to this, you who are members. A 
body is composed of many members, and 
one spirit gives life to all the members. By 
the human spirit, by which I myself am a 
man, I command my members to move, I 
direct the eye to see, the ears to hear, the 
tongue to speak, the hand to work, the feet 
to walk. The duties of each member are 
different, but one soul joins all together. 
Many things are commanded, many done, 
but one commands, one is obeyed. What 
our spirit, that is, our soul, is to our own 
members, this the Holy Spirit is to the 
members of Christ, to the Body of Christ, 
which is the Church. And so, where the 
Apostle speaks of it as a body, let us not 
think of it as a dead body without life. "One 
body" [Eph 4:4], he says. But, I ask you, 
is this a living body? It is living. By what 


does it live? By one Spirit. Be watchful, 
therefore, brethren, within your own body; 
and grieve for those who are cut off from 
the Church. As long as we live, while we 
are in our senses, let all members fulfil 
their duties among their own members. 
Should one member suffer anything, let 
all members suffer with it [1 Cor 12:26]. 
Yet, though it may suffer, because it is in 
the body, it cannot die. For what does "to 
die" mean but to lose the spirit? Now ifa 
member be cut off from the body, does the 
soul follow it? It can still be seen what 
member it fs: it is a finger, a hand, an 
arm, an ear; besides substance, it has 
form, but it has no life. So it is with aman 
separated from the Church. Seek if he has 
the Sacrament. You learn he has. Look 
for baptism. You find it. The creed? You 
find it. This is the outward form; but un- 
less inwardly you live by the Spirit, in vain 
do you glory in the outward form. 

— St. Augustine of Hippo 
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THE GOSPEL PARABLES 
A Commentary for the Twentieth Century 
by The Rev. Fr. Victor Potapov 


Il, Paraste oF tHe Seep THAT Grows Secreny 


Continuing to explain the meaning of the 
Kingdom of God on earth, that is, the Church — 
the community of those who believe in Him and 
do His will — Christ utters the parable of the 
Seed that Grows Secretly. The Evangelist Mark 
has preserved this parable for us: 

So is the kingdom of God, as ifa man should 
cast seed into the ground; and should sleep, and 
rise night and day, and the seed should spring 
and grow up, he knoweth not how. For the earth 
bringeth forth fruit of herself; first the blade, then 
theear, after that the full cornin theear. Butwhen 
the fruit is brought forth, immediately he putteth 
in the sickle, because the harvest is come (Mark 
4:26-29), 

According to the opinion of Metropolitan An- 
thony Khrapovitsky, by the man who had cast the 
seed into the ground, one needs to understand not 
God, as in the preceding two parables, but every 
man who plants good seed (thats, the teaching of 
Christ and feats of piety) in his heart and in 
community life, Blessed Theophylact, Archbishop 
of Bulgaria, considers that the man of the parable 
is God Himself, Who, for the sake of our salvation, 
became a man, like unto us in everything, except, 
sin, from which He came to deliver us. Seem- 
ingly, both interpretations are fully acceptable 
and equally edifying. 

Hewhohad sown the seed, thatis, the preacher 
of the Gospel, who casts seeds of faith into the 
souls of men, cannot observe how these seeds 
grow into whole ears, which in time will be gath- 
ered into the Kingdom of Heaven. In other words, 
he who is responsible for sowing the seed is not in 
a position to observe the further growth of the life 
of grace in himself and in others, just as the owner 
is not in a position each minute to observe the 
gradual growth of the sown field. Every anxiety 
on the part of the husbandman while the seed 
abides in the ground is superfluous. By this, the 
Lord wanted to assure the Apostles and the other 
preachers of the Good Tidings to be calm and not 
to be agitated over what becomes of the teaching 
of Christ preached by them. According to the 
word of Saint John Chrysostom: “The success of 
the preaching depended not on the Apostles, but 


onthe grace that preceded them. Although it was 
their affair to go and preach, yet the persuasion 
God Himself carried out, working in the Apostles, 
So, too, the Apostle Luke said that their heart the 
Lord opened” (Acts 16:14). 

As a plant coming forth from a seed passes 
through various stages of growth and develop- 
‘ment, 80, too, a man, who has accepted the teach 
ing of Christ and has been baptized, with the 
assistance of God’s grace gradually is transfig- 
ured within and grows. At the beginning of his 
spiritual journey, a man is full of good impulses, 
which seem tobe fruitful, but which, in fact, prove 
tobe unripe, like the young shoots of plants, ‘The 
Lord does not enslave man’s will by His omnipo- 
tent power, but affords him time to become en- 
riched by this grace-filled power, in order to get 
stronger in virtue. “The seed grows,” explains 
Blessed Theophylact, ‘He knoweth not how’. For 
we have free will, and whether the seed increases 
or not depends on our own inclination. For we do 
not bear fruit by necessity, but by our own will, 
first producing the leaf and showing forth the 
beginnings of good when we are infants and have 
not yet reached the measure of maturity in Christ. 
‘Then we produce the ear, when we are able to 
withstand the storms of temptations. For then 
the stalk has grown joint upon joint, and stands 
upright, and is more mature. Then comes the full 
grain in theear when one bears the good fruit.” In 
other words, only the spiritually mature man is 
capable of offering to God the perfect fruit of good 
works. When God sees a man who has become 
spiritually formed, then He takes him from this 
life unto Himself, which in the parable is called 
the “harvest”. 

‘The teaching of Christ, with God's help, which 
is invisible to human eyes, in time gives fruit and 
brings benefit. That is, the grace of God acts on 
the soul gradually. “Divine grace, which in one 
instant can purify a man and make him perfect,” 
writes Venerable Macarius the Egyptian, “begins 
to visit the soul gradually in order to test the 
human will.” The Lord, invisibly confirming 
virtue in the heart of the man who believes in 
Him, like the sun and rain, which raise up the 
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wheat growing in the field, unexpectedly for the 
jaborers discloses the grace-filled fruits of their 
labors and gives an abundant Divine harvest. 
For the contemporaries of Christ, the inner pro- 
coss of a seed’s growth into a whole plant was 
inexplicable and imperceptible. Precisely in the 
same way, the religious transfiguration ofaman’s 
soul, performed by the power of God's grace, is 
imperceptible and inexplicable. This is the main 
idea of the parable. 

Jesus Christ, in His preaching and parables, 
precisely demarcates the Kingdom of Heaven 
from the Kingdom of God. By the Kingdom of 
Heaven, He means that Kingdom of God which is 
intended for the righteous at the end of time; it 
begins after the final judgment over the human 
race, The Kingdom of God, He calls the Church 
founded by Him on the earth, consisting of those 
who believe on Him and do the will of the Heav- 
enly Father, Who sent Him. 'The Kingdom of God 
— the Church, is divided into two parts. This 
Kingdom consists of the Church Militant, which 
is carrying out its mission in the world and in time 
and which is struggling with evil for the eternal 
salvation of its children, and the Church Trium- 
phant, which abides in the heavens and consists 
ofthe righteous. The Kingdom of God (the Church 
Militant) prepares men who enter into it for the 
Kingdom of Heaven (the Church Triumphant); it 
began with the advent of Christ, Whocast intothe 
hearts of men the word of God, just as the hus- 
bandman casts seed into the ground. This King- 
dom will end when the time of harvest comes, 
when the fruit which grew from the sown word of, 
God fully ripens. And this fruit ripens when all 
mankind inhabiting the earth is united into one 
community of believers, into the one flock of the 
One Shepherd; when all mankind becomes one 
field, in which good seed is sown. Then, the 
blessed life in the Kingdom of Heaven, in the 
Church Triumphant, will begin for the righteous. 
The visible participation of Jesus Christ in this 
Kingdom is expressed in the founding of this 
Kingdom by Him and in the sending of the har- 
vesters, that is, the Heavenly Powers, the angels, 
when the fruit ripens. 

Christ's invisible leadership over this King- 
dom is now undoubted for all those who believe on 
Him; but 2000 years ago the throng of listeners 
that stood on the shore before Jesus did not have 
such faith in Him, and also did not understand 
what that Kingdom of Heaven was. For this 


throng, it was necessary to bring forth from its 
everyday life a vivid example for elucidating how 
the Kingdom of God begins and how it endshereon 
earth. The sowing, which was spoken of in the 
parables of the Sower and of the wheat and tares, 
served as the best example. Theman who had cast 
seed into the ground prepared by him for this, by 
this did all that was required of him, although ifhe 
desires he can also look after the growth of that 
which is sown, and protect it from unpleasant 
surrounding influences; but, as a consequence of 
the enlivening energy concealed in the seed, the 
earth bringeth forth fruit of herself; first the blade, 
then theear, afterthat the full corn in theear. Thus, 
too, the word of God, sown by Jesus Christ and 
having fallen into well-pleasing soil, as a conse- 
quence of the grace-filled power contained in it, 
regenerates aman, and ifneither thorns, nor tares, 
choke it, then it will itself grow up and give fruit. 
‘According to the word of Venerable Macarius the 
Egyptian: “...[t is incumbent on one who expects 
to receive from God the seed of grace to cleanse, 
first of all, the earth of the heart, in order that the 
seed of the Spirit that falls on it would bear perfect 
and abundant fruits”. 

‘To retain within ourselves the grace of God 
depends on us, on our efforts. In this regard, 
Saint John Chrysostom writes: “When does grace 
abide with us? When we do not offend this 
benefaction, do not despise this gift. Who, then, 
in offending this grace can preserve it and not be 
deprived of it? God has granted thee absolution 
of sins; how, then, can a good state of mind or the 
action of the Spirit abide with thee, if thou dost 
not retain it by good works? The cause of all good 
things lies in the grace of the Spirit always abid- 
ing with us. It leads us to every good thing, and 
when it withdraws from us, we remain forsaken 
and we perish, Let us not send it away! It 
depends on us whether it remains with us or not. 
Itremains when we take care for the heavenly; it 
leaves when we are immersed in the worldly.” 

Grace is not magic. Without our efforts, God 
does not begin to grant us His grace. In order to 
understand this better, the Fathers of the Church 
said: “God created man without his (man’s) 
participation, but Hecannot savehim without his 
participation.” In other words, having created 
man, God gave him the freedom to choose be- 
tween good and evil. The Lord does not restrict 
the freedom of man, although he also desires that 
every man would choose salvation. 
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FROM FISH MARKET TO TEMPLE 
THe Jouaney oF St. Ienanus OF ANTIOCH OrtHODOx Mission 
VirGinia BEACH, VIRGINIA 


After nearly 50 years of searching for the truth 
— which included Anglicanism, Roman Catholi- 
cism and Pentecostalism, sometimes running con- 
currently — Matushka Anita and I were received 
into the holy Orthodox Faith as members of the 
Antiochian Evangelical Orthodox Mission in 
Franklin Tennessee, in August 1989. Returning 
to our home in Virginia Beach several days later, 
we promptly set about establishing the Orthodox 
Fellowship of Tidewater in our living room. 

‘We were, at that time, still members of a “cov- 
enant community” roughly associated with the 
Papal church and evangelical “free-thinkers”. 
One by one, other members of our family, natu- 
ral and spiritual, were received into the Church 
— the foundation stones of our present Mission 
Community. 

But no one comes to Orthodoxy without pay- 
ing a price. Some family members thought that 
we were just “doing another of our religious 
things”. Worse, some of our closest friends in the 
“covenant community” were telling some serious 
inquirers to “stay away from the Stephenses — 
they have become buddhists — over there swing- 
ing incense in front of idols.” Unfortunately, their 
shots were effective, and we were reduced in num- 
bers to the original core. 

Gradually, several disenchanted Orthodox 
families and a “fallen-away” Orthodox Christian 
began to come to services. Our living room was 
no longer large enough, so we incorporated the 
dining room. Eventually, the entire second floor 
of a three-story townhouse had become Church. 
We could no longer contain all who were coming, 
so the second chapter of our journey was under- 
way: to find a space we could afford, where regu- 
lar Divine Services could be offered. We located, 
and subsequently rented, what had been an Ori- 
ental fish market and an adjoining building. ‘To- 
day it is a beautiful Orthodox Temple. Admittedly, 
we had to offer much incense to change the smell! 

In January 1992, just prior to taking up our 
new quarters, Fr. Onouphry and I were ordained 
subdeacons, and the following day I was raised 
to the diaconate (in the Antiochian Evangelical 
Orthodox Mission), taking the name “Seraphim”. 
Later in the year I was ordained to the priest- 


hood. Although great joy surrounded this mo- 
mentous event, we at once found ourselves as- 
sailed by many confusing positions adopted by 
our jurisdiction (the AEOM), compounded by the 
disruptions of an unsettlingly adverse family 
within our mission. 

For several years prior to his death I had been 
in touch with Fr. Seraphim Rose, and continued 
to read his writings thereafter. In April 1989, 
Fr. Onouphry and I were arrested during a peace- 
ful demonstration at the local Abortuary, arising 
from our strong convictions concerning the mur- 
der of unborn children. The night before, antici- 
pating the possible arrests, I was comforted by 
an all-night recurrent dream of Fr. Seraphim, 
lovingly and humbly comforting me. The next 
day, moments before the actual arrest, Fr. Sera- 
phim appeared in what I call the “mist of the 
mind.” I knew all was well, and it all turned out 
for our good. But we were terribly dismayed by 
the direction his brotherhood took after his un- 
timely death. 

Our concerns with the state of affairs within 
the AEOM deepened as we became more sensi- 
tive to what some have called the “slippery slope”. 
We were dressing like Roman Catholic clergy; we 
were instructed to cut our hair and shave our 
beards (in obvious violation of the canons and tra- 
dition of the Church) because long hair and 
beards were not “American”. As we studied, we 
came to realize that huge portions had been sum- 
marily sliced away from the Divine Services so 
as to make them “more appealing” to Americans. 
But then even more disturbing things began to 
surface. At a conference a thousand miles and a 
lot of money away from home, we were encour- 
aged by an Orthodox (?) seminary professor to 
teach our children in religious education “safe 
sex”, Walking out, I lamented to Fr. Onouphry 
that this individual had concluded by saying “Of 
course, we Orthodox believe in abstinence.” The 
forked tongue of the Evil One! 

‘Then there was the Monophysite issue. How 
soon before Monophysites were authorized, with- 
out repentance or confession of the Orthodox 
Faith, to partake of the Divine Mysteries at my 
hands? I began to think “No way — never!” An 
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Ecumenical Council of the entire true Orthodox 
Church could be the only possible court of ap- 
peals for such a serious question. And then came 
the Balamand Declaration, dropped on us like a 
ton of bricks. Soon Roman Catholics (even if in 

Iniate disguise) would be standing at our altars. 
“What next,” I thought to myself. “How about a 
few Baptists sprinkled here or there, or maybe 
the Dalai Lhama?” or “Why not have the World 
Congress of Religions sacrifice a live goat on one 
of our altars?” 

We had ceased talking about the slippery 
slope — we were now in the pig sty. We were 
prodigals in search of our real home. Where were 
we to go? 

‘We give great glory to God, Father, Son and Holy 
Spirit, Who did not leave us orphaned and aban- 
doned, ‘There it was, right under our noses — the 
Chureh of Fr. Seraphim Rose — the Church of the 
great struggle against the godless communists in 
Russia, There it was — the Church many of my 
“Orthodox” friends disdained and ridiculed and said 
“all manner of evil against,” There it was — the 
Russian Orthodox Church Outside of Russia. 

Ipromptly wrote His Grace, Viadika Hilarion 
of Manhattan, explaining our predicament. He 
graciously invited Fr. Onouphry and me to the 
Synodal headquarters in New York City in the 
spring of 1994. Upon my return, I eagerly went 
before my little flock of 25 sojourners in the Faith, 
explaining our dilemma and the possibility of our 
acceptance into the Synod. The entire congrega- 
tion stood, asking that I petition for all of us to 
“come in”. 

Our struggle for the Faith here in America is 
often compounded by misinformation and even 


outright lies concerning the Synod. Some of my 
dearest (at least in the past) friends in other ju- 
risdictions have spread untruths about us: “The 
Synod is made up of the fanatical fringe;” “Their 
bishops are rigid, unbending pharisees;” “The 
Synod is unloving and cold;” “You won't get any 
help from them.” But the most pernicious un- 
truth is “they are not canonical because they 
aren't in S.C.O.B.A. (the “Standing Conference 
of Canonical Orthodox Bishops in America). My 
friends are misinformed and have been lied to, 
They don't seem to know (and, of course, the ac- 
cusers don’t share the fact) that the Russian Or- 
thodox Church Abroad was sufficiently “canoni- 
cal” to be invited into SCOBA membership as a 
founding jurisdiction, which she refused because 
of the questionable ecclesial status and practice 
of the other founders of this body which has noth- 
ing whatever to do with canonicity, and 
which has no precedent or counterpart 
anywhere in the Orthodox world or his- 
tory. We soon discovered how far from 
the truth were these pernicious allega- 
{ tions, devices of the Evil One to sow dis- 
sension and discord and keep seekers 

away from the true Church. 

In mid-summer of 1994, Fr, Onouphry 
and I were both received into the Synod, 
and in early fall Viadyka and a host of 
visitors came to the little Mission of St. 
Ignatius to welcome us home, to the Pearl 
of Great Price. 


—Fr. Seraphim Stephens 


ApprESS OF THE SyNop oF BisHors 
OF THE Russian OntHopox Cuurcu Oursive oF Russia(ROCOR) 
‘TO ALL OF HER FAITHFUL CHILDREN IN THE HOMELAND AND IN THE DIASPORA 


Beloved brothers and sisters who live in Russia and 
outside her borders! 

In recent years our church life has been disrupted by 
discordance which has taken place in our parishes located 
in Russia. The organization of these parishes was dictated 
by an effort for the renewal of a true Orthodox spirit in 
Russia and sympathy for our brothers who live there. 
Responding tothe persistent requests of the clergy, monas- 
tics and simple laymen who did not desire (or, more 
accurately, whose Christian conscience would not allow 
them) to submit themselves to the hierarchy of the Mos- 
cow Patriarchate, the Sobor of Bishops of the Russian 
Orthodox Church Abroad deemed it possible to accept 
them under its jurisdiction, being guided by a spirit of 
brotherly love and the Church Canons (Apostolic canons 
45 & 65, Laodicaean canons 33 & 37, First-and-Second 
Council canon 15, Carthaginian canons 57, 68) 

‘The Russian Church Abroad never took possession of any 
parishes of the Moscow Patriarchate, but only received 
‘under her omophorion believing people, who felt in her the 
only means of deliverance from the impasse to which 
Sergianism and Ecumenism have brought the Church. 
‘Theiradmittance into the jurisdiction of the Church Abroad 
did not and does not ental the violation ofa single measure 
of church discipline. On the contrary, the hierarchy of the 
ROCOR sincerely believed and believes that everyone who 
seeks the protection of the Church Abroad is guided by a 
desire to have church structure in their spiritual lives in full 
accordance with the dogmas and canons of Orthodoxy. 


Unfortunately, a heightened sense of patriotism, and sym- 


pathy for our brothers in the homeland, living under the 
torments of the godless Communist authority, subdued a 
sense of exactness towards those clergy who requested to 
come under the omophorion of the Church Abroad. Many 
allowances were made for our bothers, living in a commu- 
nistichell. Aside from this, our Orthodox Bishops, free of 
totalitarian atheism, did not fully imagine the depth of the 
spiritual transformation which had taken place in Chris- 
tians who are living in Russia, not only because of theit 
Soviet upbringing, but also because of the falschood which 
has penetrated the Moscow Patriarchate. 

‘These considerations alone were the reason for the reception 
into the Church Abroad of clergy who concealed their 
personal mercenary and self-seeking aims behind a mask of 
repentance. Behind them secret powers, hostile to Chris- 
tianity, were at work, who by the means of church and 
semi-church” organizations, outwardly seemingcompletely 


independent in nature, tried and are trying to reach one and 
the same goal — the destruction of the Russian Orthodox 
Church Outside of Russia, barring entrance into Russia of 
the true spirit of Orthodoxy which she has preserved. 
Having discovered that the actions of the Bishops Laz- 
arus and Valentine, consecrated for the flock in Russia, 
have brought detriment to Orthodoxy and to church 
discipline, the Synod of Bishops listed them with the 
retired bishops of our Church, hoping that in return they 
‘would offer repentance for the mistakes they had made, 
and turn for edification and advice on how to correct the 
situation to the hierarchy of the Church Abroad, from 
whom they had received their hierarchal rank. 

At the same time the Synod of Bishops examined the 
improper actions of Bishop Varnava of Cannes, who had 
been sent to Russia. He has been forbidden to interfere 
with the church life of any of the Russian parishes. 
However, the response of their eminences Lazarus and 
Valentine to the corrective measures of the Synod of 
Bishops were not in accord with church consciousness. 
Sinful emotions of insult and pride began to be their 
counsel; and, devising pseudo-canonical justifications, 
they audaciously violated their episcopal oathsand loyalty 
to God-ordained church unity. They organized a Tempo- 
rary Higher Church Administration, supposedly based on 
Ukase #362.0f St. Tikhon, Patriarch of Moscow, published 
in 1920. Their substantiation of iniquity contorts the very 
spirit of the ukase, which is directed towards all conceiv- 
able means of preserving church unity — and not for the 
justification of an outrageous schism. 

‘The fact that these actions of the bishops in Russia did not 
bring about an appropriate and immediate suspension by. 
the Synod of Bishops was again dictated by brotherly 
love for the Russian flock. 

After lengthy efforts to persuade them at the Sobor of 
Bishops at Lesna Convent in France, it seemed that 
Viadika Lazarus and Viadika Valentine arrived at an 
humble acknowledgement of the error of their deeds. In 
the winter church of the Lesna Convent, in the presence 
of 15 bishops of the Church Abroad, in front of three 
wonderworking icons (the Kursk-Root, the Iveron myrrh- 
streamingand the Lesna) Archbishop Lazarusand Bishop 
Valentine signed an Act which ended the schism and 
restored church unity. 

Full prostrations were made. Some of the bishops wept 
with paschal joy over the forgiveness of offenses and the 
newly-restored union in the spirit of love. 
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‘However, upon theirretum to Russia, Archbishop Lazarus 
and Bishop Valentine performed unheard-of per} 
lating individual points in the Act which they signed, they 
subjected all of its points to criticism, began to propagate 
alie aboutthe conditions under which it was signed, which 
Jed to absurd affirmations — such as that the Act was not 
examined by them before it was signed, that Bishop 
Valentine signed it ‘@half-conscious state, that the 
participants of the Sobor agreed with the possibility of 
amending the Act after its signing. They repeated this 
falsehood in the presence of Bishops Benjamin and 
Evtikhiji, participants of the Sobor and witnesses of the 
penitent words and assurances of filial loyalty of Bishops 
Lazarus and Valentine. And again, blasphemous deeds, 
‘and intentions to hide themselves behind high-flown ap- 
peas to love, to peace, to unity. 

‘The Synod of Bishops of the ROCOR can find no other 
‘means toremedy the wickedness of its brothers, lingering 
on for such a long time, than to suspend Archbishop 
Lazarus and Bishop Valentine from serving and, in the 
event of their insubordination to thisban: to deprive them 
of their sacred office (Apostolic canon 25). 

‘The clergymen Theodore, Agafangel and Seraphim, who 
were illegally consecrated to the episcopacy by them, are 
also subjected to similar prohibition. They are guilty as a 
result of their compliance to be ordained to the episcopate 
by bishops who were in retirement and had entered into 
schism. The Sobor of Bishops, in the Act of reconciliation, 
provided extremely lenient measures forthe repentance of 
Bishops Lazarusand Valentine, but theirrepentancetumed 
‘out t0 be insincere. In addition to this, the clergymen 
‘Theodore, Agafangel and Seraphim supported the viola- 
tion of the Act, although they claim that they are perform- 
ing the will of their governing bishops. 

‘The aforesaid clergymen are being offered [the opportu- 
nity] to submit themselves to the resolution of the Synod 
of Bishops: to abstain from serving despite any reaction 
from Bishops Lazarus and Valentine, to appeal to the 


awful reigning bishop of the Church Abroad, located in 
Russia and, having received an ukase, to commence with 
serving the flock. Their future fate is subject to the 
determination of the Sobor of Bishops or the Synod. 
(Clergymen, monastics and laymen, who previously were 
under Archbishop Lazarus and Bishop Valentine, are no 
longer obligated to them. Our First Hierarch, Metropoli- 
tan Vitaly, takes responsibility for their spiritual care. 
Direct care and administrative leadership is assigned to 
Bishop Evtikhiji of Ishim and Siberia. 

‘The Synod of Bishops of the ROCOR appeals toall of her 
faithful children in the Russian Homeland and Abroad 
with a call to preserve peace and faithfulness to the One, 
Holy, Catholic and Apostolic Church in the fear of God 
and honesty. Itis not necessary to be occupied with self- 
delusion and seck justifications for one’s irrational ac- 
tions, violating Church regulations: the evil-doer is en- 
trapped by his own iniquity and suffers from it himself, 
falling into a sinful pit which he has dug himself. ‘The 
Holy Church is our ship of salvation, and he who remains 
in Her will save his soul during any storm and adversity. 
Being guided by this soul-saving ship, we the hierarchs of 
the ROCOR, hope on the prayers and loyalty of Her 
children, living in all picty, purity and straightforwardness. 
‘Through His grace, may God have mercy on and save all 
of us. Amen. 


Signature of Metropolitan Vitaly 
Signatures of the members ofthe Synod of Bishops follow. 
11/24 of February, 1995 


Since the signature of the above letter, the situation in 
Russia has continued to develop. Urgent prayers are 
required that God's will may be done, that repentance 
may be manifested where it is required, and that the 
personal and ecclesial failings of those whose con- 
sciences have been so severely injured by the poisoned 
atmosphere of Bolshevism and Sergianism, the antithesis 
of the true Faith, may be recalled to the Truth. 


APPEAL OF THE SYNOD OF BISHOPS 
OF THE RUSSIAN ORTHODOX CHURCH OUTSIDE OF RUSSIA 
To the Archpastors, Pastors & Laity 
‘The Faithful Children 
Of the Russian Orthodox Church Outside of Russia 


‘The Synodof Bishops of the Russian Orthodox Church 
Outside of Russia informs all ofits faithful children in the 
homeland and in the diaspora that our former brethren, 
Bishop Valentine (Rusantsov) andthe clergymen Theodore 
and Seraphim, who were illegally elevated to the hierar- 
chal rank, have departed from our Church. 


They, together with Archbishop Lazarus (Zhurbenko) 
‘and the clergyman Agathangelus, who was illegally 
consecrated a bishop, were suspended by the Synod of 
Bishops of the Russian Orthodox Church Outside of 
Russia from celebrating the divine services (Synodal 
resolution dated 9/22 February 1995). Yet, refusing to 
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it to this decree, they have entered into another 
schism, reconstituting the so-called Temporary Supreme 
Ecclesiastical Administration (TSEA). Moreover, the 
clergymen Theodore and Agathangelus permitted them- 
selves to serve as hierarchs even after they offered their 
repentance, both orally and in writing, for violating the 
Act of the Council, having promised (in writing and 
orally) to submit to the Synodal decree concerning their 
suspensions from celebrating the divine services. 

Itistrue that six days later, even before they left New 
York, where, at a session of the Synod, they declared 
their filial loyalty to it, the clergymen Theodore and 
Agathangelus, through the non-church newsletter of Mrs. 
Anastasia Schatiloff, “Church News”, they issued a 
statement which distorts the facts and negates their 
penitent appeal. 

When the illegal TSEA was first restored, Arch- 
bishop Lazarus distanced himself from its organizers and 
preferred to submit to the lawful decree of the Synod of 
Bishops. Having celebrated the services of Passion 
Week and the Radiant Resurrection of Christ with the 
permission of the First Hierarch and members of the 
Synod, Archbishop Lazarus is refraining from serving as 
a bishop and administering his diocese, in accordance 
with the decree concerning his suspension. 

Likewise, the clergyman Agathangelus, who had 
originally supported Bishop Valentine in his schismatic 
activity, has separated himself from him and again ap- 
proached the Synod with repentance and a plea that his 
suspension be lifted. 

Having contradictory documents, signed by Arch- 
bishop Lazarus and the clergyman Agathangelus, and 
keeping in mind the inconsistency of their decisions, the 
‘Synod of Bishops is compelled to delay a final decision 
in their case, so as to arrive at a conception of their 
intentions based on their further conduct and a careful 
study of all the circumstances of their participation in the 
reconstitution of the TSEA. Until a new decision of the 
‘Synod of Bishops, Archbishop Lazarus and the clergy- 
man Agathangelus continue under suspension, having no 
right o perform any of the sacred services or any admin- 
istrative work within the Church. 

‘As concems Bishop Valentine and the clergymen 
‘Theodore and Seraphim, who have not submitted to the 
‘Synod’s decree conceming their suspension, and who eat- 
lier supported the Council's Act of reconciliation, it is 
necessary to remind all of the prescription of the Church's 
canon law: ...in regard to anyone..., whether abishopor any 
cleric whatsoever, who has been denied Communion, if 
during the time of his suspension he should dare to partici- 


pate in Communion, let him himself be judged to have 
pronounced sentence upon himself” (Council of Carthage, 
canon 37; ef. Sardis 11, Carthage 28, and St. Basil 88). 

‘According to information received by the Synod, the 
suspended Bishop Valentine has presided over a number 
of episcopal consecrations, which, of course, are invalid, 
ive, devoid of grace. 

Similar illicit actions have been taken by Archiman- 
drite Joasaph (Shibayev), a former clergyman of the 
Church Abroad from the city of Oboyan’. He has 
received an illegal and invalid episcopal consecration 
from the Ukrainian schismatics headed by Philaret 
(Denisenko), a former metropolitan of the Moscow Patri- 
archate. By such a step Archimandrite Joasaph has not 
only failed to acquire a higher degree of grace, but on the 
contrary has lost the right to celebrate the divine services, 
being suspended from serving by Bishop Eutychius of 
the Church Abroad. 

‘The Synod of Bishops of the Russian Orthodox 
Church Outside of Russia informs all of its faithful 
children in Russia and abroad, that ecclesial communion 
with Bishop Valentine and the TSEA he has formed, as 
well as with clergymen who support him, isnot permitted 
(Canon 10 of the Apostles, Antioch 2, St. Basil 8). 

All parishes of the Dioceses of Odessa-Tambov and 
Suzdal’-Viadimir are now subject directly to the First 
Hierarch, Metropolitan Vitaly. Their administration has 
been temporarily entrusted to Bishop Eutychius of Ishim 
& Siberia. His address is: 627400 Tyumenskaya obl., 
Ishim, ul. Korkonskaya 52, Sobor. Telephone: 8 (345 51) 
237-67. FAX: 8 (345-51) 9-21-61. 

The Synod of Bishops has at its disposal written 
proof that Bishop Benjamin of Chernomorsk & Kuban is 
likewise loyal to the Synod of Bishops of the Russian 
Orthodox Church Outside of Russia. 

Clergymen, communities and lay people who desire 
to preserve their grace-bearing membership in the One, 
Holy, Catholic and Apostolic Church, which has been 
maintained in the Russian Orthodox Church Outside of 
Russia, must leave off being subject to those who have 
departed into schism and arbitrary actions, and come 
under subjection to its lawful hierarchs, who remain in 
unity, in the reception of grace and faithfulness to the 
canons of the Church. 

May the grace of our Lord Jesus Chist abide with 
you all. 


+Metropolitan Vitaly, 

President of the Synod of Bishops 
+Bishop Hilarion, 

Deputy Secretary of the Synod 
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DETERMINATIONS OF THE SyNop OF BISHOPS 
or THE Russian OrTHopox CHURCH ABROAD 
FROM 17/30 anv 18/31 Aucust 1994 


‘The session of the Synod of Bishops took place at the Trans- 
figuration Skete in Mansonville, Québec (Canada) and began 
at 10:30 in the moming with the singing of the prayer, “O 
Heavenly King”. 


‘The following Most Reverend (hierarchs] were present: 
President: The Very Most Reverend Metropolitan Vitaly; 
Members: ‘The Most Reverend: 
Archbishop Antony, of Los Angeles and South- 
em California, 
‘Archbishop Anthony, of Wester America and 
San Francisco, 
Archbishop Laurus, of Syracuse and Trinity, 
Bishop Hilarion, of Manhattan, and 
Bishop Mitrofan, of Boston, 


(On 17/30 August we heard: The Agenda ofthe current session 
of the Synod, 

Resolved: To approve the proposed Agenda of the session. 
On the same date, we heard: Minutes No. 311 and No. 312, a8 


well as Protocols No. 713 and No. 714 of the last two sessions 
of the Synod. 


Resolved: To approve the above-indicated Minutes and Pro- 
tocols. 


‘On the same date, we heard: The report of the Most Reverend 
Archbishop Anthony, of Western America and San Francisco, 
inconnection with he visit ofthe Kursk-Root Wonderworking 
{con of the Mother of God to his diocese, on the need to appoint 
‘priest for it who would continually accompany it during visits 
to parishes, and also on the proper safekeeping of this great 
holy object of the Russian diaspora. 

Resolved: To appoint Protopriest George Lain as the accom- 
panying sacred minister and guardian ofthe Kursk-Root Won- 
derworking Icon of the Mother of God during this holy object's 
jubilee year. 


On the same date, we deliberated over: ‘The incorrect and 
sometimes even distorted information or pronouncements of 
sacted ministers of our Church that frequently appear in the 
press in interviews given by them to journalists, which evoke 
‘confusion among the flock. 

Resolved: To direct all sacred ministers to speak very carefully 
and deliberately ininterviews givenby them concerning Church 
‘matters, and not to agree to an interview if itis not possible to 
verify its text before its appearance in print. 


(On the same date, we deliberated over: The retirement of the 
‘Most Reverend Bishop John from the cathedra of the Argen- 
tina-Paraguay Diocese. 
Resolved: 
1. To release the Most Reverend Bishop John from the 
Axgentina-Pataguay Diocese, reserving to him the 
right to retire with the ttle of Bishop of Rockland. 


2, To dispatch the Most Reverend Bishop Barnabas of 
‘Cannes to the city of Buenos Aires temporarily until 
the appointment of a permanent hierarch to the Ar- 
gentina Diocese. 


(On the same date, we deliberated over: The anti-Church 
ty of Anastasia Georgievna Shatilova, the daughter of 
retired Bishop Gregory (Grabbe), reflected in the publication 
“Church News”, which is edited by her. Through her “inde- 
pendent organ of Orthodox Church thought”, as she calls it, 
‘AG, Shatilova claims tobe an authoritative voice of the whole 
Church Abroad. In almost every issue of this bulletin, which 
is widely distributed by her abroad and even in Russia, open 
attacks against the Russian Church Abroad and against its 
hierarchs are carried, and the resolutions of the Synod of 
Bishops are subjected to criticism, 

By distorting the truth in her own way in her so-called 
“Church News”, A.G. Shatilova starting down the spiritually 
dangerous path of schism, introducing confusion and decep- 
tion intothe Church's midst, and thereby tempting the Church's 
flock. By her anti-Church activities, she is placing herself 
‘outside the Russian Church Abroad andis entering the ranks of 
those who bring harm to the Church. 


Resolved: To warn the sacred ministers ofthe Russian Ortho- 
‘dox Church Abroad about the anti-Church content and charac- 
ter of the “Church News”, published by A.G. Shatilova, 
Pastors should guard their uninformed parishioners in every 
‘way possible from the il-intentioned distortions ofthe truth in 
this leaflet. 

To provide a circular directive concerning this to all the 
Most Reverend [hierarchs] for them to inform their clergy. 


On the same date, we heard: The written report of Igumen 
‘Theodosius, the Acting Chief of the Russian Spiritual Mission 
in Jerusalem, on the state of our Church's monasteries and. 
parcels (of land) in the Holy Land. 


Resolved: To take cognizance of the report of Igumen 
‘Theodosius, the Acting Chief of the Mission. 


On the same date, we heard: The oral report of Priest Peter 
Holodny, the Synodal Treasurer, on the state of the Synod of 
Bishops’ economic affa 


Resolved: 
1. Totake cognizance of the report of Priest Peter Holodny, 
the Synodal Treasurer, and to thank him for his 
successful work on improving the financial state of 

the Synod of Bishops. 

2. To charge Priest Peter Holodny to present for the 
President's approval the composition of a Committee 
for working out the solemn pan-diaspora celebration 
of the 700th anniversary of the appearance of the 
Kursk-Root Wonderworking Icon of the Mother of 
God and the 75th anniversary of the existence of the 
Russian Orthodox Church Abroad on Sunday, 28 
November/10 December 1995 at the Synodal Cathe- 
ral in the city of New York. 


On the same date, we heard: The otal report of Protopriest 
Konstantin Fedoroff, the representative ofthe Synod of Bishops 
in Russia, on the state of our Church and parishes in Russia. 
Letters from the Synod of Bishops were passed to Archbishop 
Lazarus and Bishop Valentine by him, not personally, but 
through other persons. Over the telephone, Bishop Valentine 
toldProtopriest Konstantin that he intends to come tothe second 
session of the Council at the Lesna Convent. Many communities 
are appealing to our legation for priests, but we do not have 
sufficient clergy. At the present time, an agreement is being 
worked out with Children’s Psychiatric Hospital No. 6 in 
Moscow concerning the establishment of a church in it and 
lodgings for [a priest] who will serve there. Father Konstantin 
has already performed two liturgies in the hospital and has 
sprinkled the hospital and its inhabitants with holy water. 
Resolved: To take cognizance of the report of Protopriest 
Konstantin Fedoroff and to thank him for his labors at the 
Synod’s legation in Russia. 


On the same date, we deliberated over: The Synodal property 
in the city of Glen Cove, wherein the Saint Sergius—Ascen- 
sion parish rents premises for a church and where the Synodal 
candle factory is located. 


Resolved: 

1. To unite the two parishes of the Eastern American 

Diocese in the city of Glen Cove: the Saint Sergius— 

‘Ascension and the Protection [parishes], with the 

transfer ofthe former to the Protection Church at the 

old-age home in Glen Cove, having charged the Most 

Reverend Bishop Mitrofan, as the nearest Vicar of the 
Diocese, to head vp this unification. 

2. To entrust to Priest Peter Holodny and Protodeacon 
Eugene Burbelo, the manager of Synodal property, 
the sale of the Synodal building in Glen Cove and the 
establishment of the candle factory in an appropriate 
new place. 


On the same date, we heard: A report that the Supreme Judicial 
Court of the State of Massachusetts decided not in favor of the 
‘Synod of Bishops inthe case of the legal proceedings regarding 
the Resurrection Church in the city of Worcester, Massachu- 
setts, The trial court decided that although our Church is 
hierarchical according to all documents, stil, in questions of 
property it has not been such consistently, and therefore it said 
that it is not hierarchical. The court found that in many of our 
parishes the Normal Parish Bylaws are not complied with 
consistently 

‘This decision is incorrect because itis a canonical inter- 
pretation of our Church's canons (which is absolutely imper- 
missible on the part of the civil authorities). The authorities do 
not have the right to encroach on matters pertaining to internal 
polity and belief. Also, the decision is even more incorrect 
because it absolutely cannot be said that a legal entity that does 
not make use of all its rights in each instance therefore loses 
them in future instances as well. Moreover, if a conflict arises 
between property rights and religious rights, religious rights 
are more substantial and carry greater weight. 


Resolved: To request the Supreme Court of the USA to 
reconsider the case of the Resurrection Church in the city of 
Worcester. 


Onshe same date, we hard: The petition of the Most Reverend 
Archbishop Anthony, of Western America and San Francisco, 
concerning the award of the right to wear the gold pectoral 
(Cross to Hieromonk Zenon (Harun), the Rector of the Church 
‘of the Kazan Icon of the Mother of God at the Russia Riv 
California, for his fervent service to the Holy Church. 


Resolved: To award the right to wear the gold pectoral Cross 
to Hicromonk Zenon, as indicated in the petition of the Most 
Reverend Archbishop Anthony. 


On the same date, we heard: A report that on 20 October/2 
November 1994, 100 years will have passed since the decease 
of the Russian Emperor Alexander III. 

Resolved: 

1. To direct the Most Reverend Hierarchs to mark {this} in 
their dioceses on the nearest Sunday (17/30 October) 
to the day of decease, 

2. To request the President of the Synod of Bishops to 
‘compose an address to the flock on the occasion of 
this significant jubilee, 


‘On the same date, we heard: ‘The petition of the Most Reverend 
Archbishop Laurus, of Syracuse and Trinity, concerning the 
elevation of Priest Neil Connaught, the Rector of the Saint 
‘Nicholas Church in the city of Buffalo, New York, tothe dignity 
‘of Protopriest, for his fervent service to Christ’s Holy Church. 
Note: He has been serving in Buffalo since 1979, He was 
awarded the gold pectoral Cross in May of 1991. 


Resolved: To elevate Priest Neil Connaught to the dignity of 
Protopriest, for his zealous service, as indicated inthe petition 
of the Most Reverend Archbishop Laurus. 


On the same date, we deliberated over: The orally expressed 
desire of Metropolitan Petros of Astoria and all his clergy to 
center into communion in prayer with the Russian Orthodox 
‘Church Abroad and to enter into the membership of the Church 
Abroad as a Greek Old Calendarist Diocese. The diocese of 
this venerable hierarch, who was ordained by hierarchs of our 
Church, consists of approximately ten parishes and monastic 
‘communities in the USA and Canada, 


Resolved: To accept Metropolitan Petros of Astoria and all his 
clergy and flock into eucharistic communion just as soon as he 
addresses a written request to the President of the Synod of 
Bishops concerning this. 


‘The session of the Synod ended at 6:30 in the evening with the 
singing of the prayer “It is truly meet”. 


Translated from Tserkovnaja Zhizn’ (ChurchLife), the official 
‘Publication of the Synod of Bishops of the Russian Orthodox 
‘Church Abroad, Numbers 5-6, September-October-November- 
December, 1994, pages 2-7. 
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THE PARISH — CHRIST'S SMALL CHURCH 


Christ's Church, which encompasses both the 
heavens and the earth, and the past, present and 
future, has on earth a certain likeness in which it is 
reflected as a drop of dew reflects the sun. This like- 
ness of the Church is the church parish. The spiri- 
tual focal point, and the source of spiritual energy of 
each parish is God's temple. Here, in the temple, is 
established God's Altar upon which the sacrifice of 
the Son of God is offered regularly for the living and 
departed. Here, through communal prayer, the 
Church on earth and the heavenly Church are uni- 
fied — men and women, the angels and the saints 
—all stand together before the Throne of God. God's 
temple is most sacred. Itis the tree of life from para- 
dise established on the earth. 

Being an earthly heaven, the temple of God 
serves as a guide to the grace-filled enlightenment 
of the human soul. Under the roof of God's temple 
the spiritual life of a Christian germinates, grows 
and ripens. Through the temple, Christian is 
tightly joined by the Mysteries of Holy Commun- 
ion to our Lord Jesus Christ, and to the saints and 
to those who have departed; he or she enters the 
life of the One Holy Catholic and Apostolic Ortho- 
dox Christian Church, He or she is thus saved from 
the condition of seclusion and alienation, and from 
the one-sided and incorrect leanings of his or her 
own self-directed religious life. The tighter and 
more deliberate the bond between the Christian 
and the temple, the more fruitful and pure is his or 
her spiritual life. 

Yet it is not only for each separate Christian, 
not only for his or her personal individual salva- 
tion that the temple has meaning. The temple is 
the spiritual center around which germinates and 
develops communal Christian life — the life of an 
Orthodox parish. A church parish is not only an 
external, formally administrative unit of a church 
diocese. Such an understanding does not delve 
into the depth of the parish's existence, and is too 
superficial and void of content. The church par- 
ish is, above all, a unification of the faithful 
prayer and mutual brotherly love. This unifica- 
tion which is felt in the depths of the hearts of the 
parish members is further revealed in the exter- 
nal aspects of parish life. It is not created by par- 
ish by-laws or by the necessary decisions of gen- 
eral parish meetings; rather, it grows impercep- 
tibly out of the depths of the hearts of individuals 
who are bonded by common religious experience 
and communion through the Mysteries and prayer 
under the roof of the same church. How fortu- 
nate were those of past times, who were baptized 


and prayed, repented and took Communion, were 
wed and for whom funeral services were held, 
within the walls of the same dear and close temple. 

Because of this, the parish church for Orthodox 
Christians is inseparably tied with their family life. 
‘Thus the Christian family truly becomes that “house 
church” about which the holy Apostle Paul spoke 
‘The church parish is not simply the unification of 
individual people. It is more meaningful and cor- 
rect to see in it a unification of the small house 
churches — the Orthodox families. An Orthodox 
family which is closely tied with the church becomes 
saturated by the church spirit and becomes a healthy 
environment for the proper spiritual development 
of its members. The loss of a family’s proximity to 
the church is the primary cause of the joyless alien- 
ation from the Church, spiritual isolation, and the 
wandering away of the younger generation. In true 
Orthodox families, home life has always been 
founded on a strong light-filled foundation of church 
piety, from which flowed strength, clarity and sta- 
bility into the younger generations. Home prayer, 
the physical arrangement of the home, the differen- 
tiation of days — feasts and fasts — the entire order 
of life, was determined in these families by the 
church and the parish temple, 

Before each parish, before each Orthodox fam- 
ily, before each Orthodox Christian stands a basic 
task: to recognize ourselves as and become a part 
of Christ's Church, and to direct our life accord- 
ingly. Our life, be it on a personal level or in the 
family or the parish, must have as its focal point 
our unification in Christ, and as its source of en- 
ergy and sanctification — the parish church, 

‘This task cannot be accomplished by some sort 
of external means — by-laws, decrees, ete. All such 
attempts in the past have failed. What resulted 
was a dead external form, void of internal life. 
‘True parish life can only develop organically, from 
within, from the church through prayer and broth- 
erly love. Among the first Christians in the early 
Church this was exactly the case. They would 
meet weekly on the day of the Resurrection for 
Communion of the Body and Blood of our Lord 
and “were of one heart and of one soul” (Acts 4:32). 
Inour time this seems an unattainable ideal. But, 
to one degree or another, this ideal can still be 
reflected in our life. When this happens, even on 
the smallest scale, our life is transfigured: it is 
filled with life, with meaning, with the joy of au- 
thentic Christian life. This has occurred in vari- 
ous church parishes where true, internal commu- 
nal life in Christ has ignited and developed. 


=e: 


This too can happen in any parish, no matter 
how small or seemingly insignificant. But it can 
occur only if we wholeheartedly take to the task 
of building our parish life in faith in God and with 
brotherly harmony, putting in second place all 


other concerns and focusing on that which is truly 
the “one thing needful” (Luke 10:42). 


—Archpriest Sergei Chetverikov 
‘Translated by Matushka Maria Naumenko 


NOT DISCERNING THE BODY 


“Iknow, © Lo‘d, that | partake of Thine immaculate Body 

and precious Blood unworthity, and thatlam guilty, and 

‘eat and drink judgment to myselt by not disceming the 
Body and Blood of Thee, my Chiist and God.” 

- Second Pre-Communion Prayer 

of St. Basil the Great 


Every Orthodox Christian hears these words, 
whether in his own personal Rule of preparation for 
Holy Communion, or read in church just prior to re- 
ceiving the awesome Mysteries, I was praying in the 
Liturgy one Sunday not too long ago when this phrase 
leapt out at me, causing me to pause and think: What 
does it mean, not to discern the Body of Christ? The 
immediate answer, of which most of us would think 
right off, is that this refers to one of the chief ways in 
which the Protestant bodies have departed from the 
Orthodox Truth: they deny the fact of the Real Pres- 
ence of Christ in the Holy Eucharist, that the bread 
and wine in very fact are the real flesh and blood of 
our Lord Jesus Christ (This, of course, is only true 
within the true Church of Christ —ed.). 

Since it was on the Sunday of the Publican and 
Pharisee that this particular train of thought devel- 
oped, I couldn't help but think how easy it would be 
to say, like the Pharisee, “O Lord! I thank Thee that 
Tam not as other men, or even as the poor Protes- 
tants, I beliove that this bread is Thy most pure 
Body, and this wine Thy precious Blood, and not mere 
symbols as the Protestants do teach.” It would be 
very easy for us to think this, save for one thing: 
This prayer is not addressed to the Protestants, but 
tous, to Orthodox Christians. 

So the question should properly be, “How do we 
often not discern the Body of Christ?” We must re- 
member that yes, after the invocation of the Holy 
Spirit and the changing of the Gifts, the bread on 
the Altar is the Body of Christ. But we must also 
remember that the Body of Christ is more than just 
the transmuted bread, Fundamentally, we are the 
Body of Christ — we the community of believers who 
have been baptized into Christ, who partake of that 
transformed bread and wine. It is we, gathered in 
community to act as community, whether in the di- 
vine services, or in community dinners, or in any 
and every other community event. When we gather 
like this, we as a whole, all of us, are making the 
Body of Christ just as truly — although in differing 
fashion — as the priest in the Liturgy. 

If'we are the Body, then it follows that when we 


fail to see ourselves as a real community, when we 
do not act together as a community to bring ourselves 
more closely in communion with one another and 
with God —we ourselves are guilty, as St. Basil says, 
of not discerning the Body of our Savior. 

As I was thinking these things, one specific in- 
stance of this type of thing came to my mind. The 
instance of which I am thinking applies specifically 
to mission communities, although it may also hap- 
pen even with older, “established” parish communi- 
ties. This is the situation in which a community is 
served by a priest at irregular or lengthy intervals 
— once a month, once every other month, or even. 
(and I've read of such!) only three or four times a 
year. The people in these communities may come 
together for Liturgy and the reception of the Holy 
Mysteries, yes — but what do we do between those 
visits? Do we meet regularly — at least weekly, but 
preferably more often than that — for reade 
vices which are, no less than the Liturgy, real ser- 
vices of the Holy Orthodox Church? Do we meet regu- 
larly and often for spiritual conversation and reli- 
gious fellowship? 

Or, when a priest is not present do we salve our 
consciences by attending the services (even if not ac- 
tually communing) of the modernist Orthodox? Or, 
worse, do we rather just lay a-bed or wander off into 
worldly matters, when we should be worshipping God 
as one with our brothers and sisters in the Church? 
If we are doing these things, I submit, we are just as 
guilty of not discerning the Body of Christ as are those 
Protestants who deny the very transformation of the 
Gifts into the very flesh and blood of our God. 

‘Truly to discern the Body of Christ is to act like 
we are that Body. And to be built up as living stones 
of God's temple in communion with Christ and the 
saints and each other, we must come together to 
participate in the Divine Services of our Church, 
whether or not a priest is present to serve the Lit- 
urgy. I am minded of the time in the days of St. 
Herman and the Alaskan Mission, when the newly- 
illumined Native Americans often went years (not 
just weeks or months!) between priestly visits. Did 
they do nothing for all that time? No indeed! In each 
and every village there was a Reader, who together 
with all served such services as he could, so that all 
might build themselves into an Orthodox commu- 
nity, faithfully discerning the Body of Christ. 


—Reader Constantine Wright 


THE PEARL OF GREAT PRICE 


Again, the Kingdom of Heaven is like unto a merchantman, seek- 
ing goodly pearls; who, when he had found one pear! of great price, 
went and sold all that he had, and bought it. 


Your Grace, Reverend Fathers, distinguished 
guests, parishioners and friends of the Russian 
Orthodox Church of Saint Nicholas! 

Let me begin by saying how honored I am to 
have been asked to deliver the main address at this 
joyous anniversary celebration. It provides me not 
only with another occasion to thank our Lord for 
His mercy towards our Russian Orthodox Church 
Abroad for inspiring Saint Nicholas parish to re- 
turn to the bosom ofits loving Church family, but it 
also provides me with an opportunity to give an 
account of the way in which God's providence has 
guided our Holy Orthodox Church here in North 
America throughout the past two centuries. 

Most of us are aware of the history of Holy 
Orthodoxy here in North America; yet it is always 
edifying and spiritually beneficial to count the 
blessings God has bestowed upon us, remember- 
ing His dedicated servants who endured so much 


to bring the light of Christianity to this continent, 
‘Two hundred years ago, the Russian Orthodox 
Church received urgent appeals from the Russian 


colonists who had settled in Alaska, Many of the 
colonists had married native Americans. They 
baptized their own spouses and children them- 
selves, and tried to teach them the rudiments of 
Christian doctrine, piety and virtue, yet they were 
painfully aware of their shortcomings in this re- 
gard. They therefore wrote to the Most Holy Synod 
in Saint Petersburg, asking that clergy be sent to 
Alaska to organize a mission for the conversion of 
the heathen. The Most Holy Synod called for vol- 
unteers for this difficult task, and their appeal 
touched the hearts of a few dedicated monks at 
the Monastery of Valaam and the Lavra of Saint 
Alexander Nevsky. This intrepid band made its 
‘way across the frozen wastes of Siberia and took 
ship for the New World, facing challenges which 
would have daunted men of less dedication and 
faith. And yet, while the logistics of starting up 
an Orthodox mission were indeed complicated and 
difficult, their greatest disappointments were en- 
countered in their dealings with their fellow Rus- 


— Matt 13:44 


sians, the officials and employees of the Russian 
America Company, who, instead of aiding them in 
the spread of the Holy Orthodox Faith, placed al- 
most insuperable obstacles in their path. Sadly, 
in this fallen world, resistance to things holy on 
the part of those whose commitment to the Holy 
Faith and the Christian virtues is lukewarm at 
best, is a stumbling-block almost daily experienced 
by those who take seriously the order the Lord gave 
to His followers, when He said: “Go.., and teach 
all nations, baptizing them in the name of the Fa- 
ther, and of the Son, and of the Holy Spirit, teach- 
ing them to observe all things, whatsoever I have 
‘commanded you” (Mt. 28: 19-20). 

‘The history of the Russian Orthodox Mission 
to Alaska is famous in the annals of Christianity, 
Some of its members perished at sea; Hieromonk 
Juvenal was slain by suspicious Eskimos at the 
urging of their pagan priests; and in the end, only 
the monk Saint Herman remained among the Aleut 
natives he had converted, laboring tirelessly for 
their benefit, And so profoundly did our mission- 
aries plant the Orthodox Faith within the hearts 
ofthe simple native folk, that to this day they have 
been able to withstand all manner of pressure to 
convert to other religions, Indeed, one young Aleut 
named Peter, who was captured in California while 
hunting sea otters, bravely endured the most vi- 
cious physical tortures, the systematic severing of 
his fingers, toes, hands and feet, rather than re- 
nounce the Orthodox Faith and convert to Roman 
Catholicism, so deeply had the Russian mission- 
aries rooted Holy Orthodoxy within his soul, 

Before long, other Russian Orthodox priests 
arrived in Alaska to continue the work begun by 
the original missionaries. Chief among them was 
Father Ioann Veniaminov, whose labors and suc- 
cesses are studied even by the Protestant scholars 
of missionary methods. His deep love for the na- 
tive peoples inspired him to observe their way of 
life carefully and to learn to speak their languages 
with fluency, so that he could translate the Sacred 
‘Scriptures and the Divine Services into their native 
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tongues, thus enabling them to pray to God and 
praise Him with understanding. After the repose 
of his wife, he received the monastic tonsure with 
the name Innocent, and was consecrated the first 
bishop of the Aleutians and Alaska. When, many 
ter, worn out by his labors, he returned to 
Russia, expecting to retire, he was instead made 
Metropolitan of Moscow, The crowning achieve- 
ment of his life was the establishment of the Rus- 
sian Orthodox Missionary Society, which, until the 
terrible Revolution of 1917, generously supported 
Orthodox missionary work throughout the world. 
For his inexhaustible labors in spreading the Gos- 
pel of Christ among the heathen, Innocent of Mos- 
cow was recently glorified as a saint of the Church. 
Through his supplications may Christ also en- 
lighten our hearts, so that we too may shine forth 
the light of Orthodoxy in these perilous times. 

Saint Innocent's successors continued his work 
and broadened its scope. Bishop Vladimir, with the 
help of the famous Father Alexis Tovt, began the 
process of receiving Uniate Catholics back into their 
ancestral Church, And this process gained momen- 
tum during the episcopate of Saint Tikhon, who later 
became Patriarch of Moscow, When he arrived in 
America to take up his duties, there were only sev- 
enteen Russian Orthodox parishes; but by the time 
he was transferred back to Russia eight years later, 
that number had more than quadrupled, thanks in 
large part to his own spiritual virtues. 

In the aftermath of the Revolution of 1917, the 
situation in the American Diocese of the Russian 
Orthodox Church became desperate. Missionary 
funding, which had hitherto been provided by the 
Synod in Russia, was terminated, and questions 
of ecclesiastical authority became very complex, 
being further complicated by the personal ambi- 
tions and pretensions of certain unscrupulous 
churchmen, ‘The Supreme Ecclesiastical Author- 
ity Abroad, which was established first in Constan- 
tinople and shortly afterward moved to Belgrade, 
Yugoslavia, strove to regulate Church life in the 
Russian Orthodox dioceses located beyond the 
reach of the godless Bolsheviks, and among the 
vast Russian diaspora formed by those who had 
escaped the Communist bloodbath; and it was 
under its benevolent oversight that the parish of 
St. Nicholas was founded in the late 1920s. 

‘The first pastor of St. Nicholas Russian Ortho- 
dox Church was Hieromonk Panteleimon (Nizhnik). 


Father Panteleimon was a native of Byelorussia who 
had emigrated to the United States and joined the 
‘Monastery of Saint Tikhon of Zadonsk, which Saint 
‘Tikhon the Patriarch had founded in Pennsylvania 
toward the end of his tenure as bishop in America, 
Father Panteleimon was dissatisfied with the low 
level of the spiritual life in that monastery, and 
longed to found a community of monks where the 
monastic pursuits of prayer and labor were taken 
seriously. He and his close friend Ivan Kolosh, who 
later received the monastic name Joseph, discussed 
their hopes with Bishop Apollinary, the bishop of 
the Russian Orthodox Church Abroad who had ju- 
risdiction over America at that time. The bishop 
blessed them to pursue their goal, on condition that 
when they succeeded in founding their monastery, 
the full eycle of church services be celebrated there 
daily. Fathers Panteleimon and Joseph were able 
to obtain work from the famous Igor Sikorsky at 
his airplane factory in Connecticut, and it was while 
working for him to raise funds for their monastery 
that Father Panteleimon served as the first priest 
in the newly-formed Stratford parish. The moneys 
earned by these two dedicated monks were used to 
found Holy Trinity Monastery in Jordanville, New 
York, a shining light of Orthodoxy in the world today. 

The parish of Saint Nicholas remained exclu- 
sively under the Russian Orthodox Church Abroad 
until 1935, when reunification was achieved with 
the American Metropolia, and the parishes in 
North America were divided geographically into 
dioceses. Eleven years later, in the aftermath of 
World War Il, the American Metropolia ill-advis- 
edly decided to sever its ties with the Church 
Abroad, and the Stratford parish remained with 
it. In the beginning, the differences which sepa- 
rated the Metropolia from the Church Abroad did 
not seem to be major issues, but with the passage 
of time they became defined with greater clarity, 
and the ecclesiastical situation of the parish took 
on a heightened sense of urgency. 

‘Ties between the Metropolia and the Moscow 
Patriarchate, whose bishops were and are appoin- 
tees of, and in many cases officers in, the K.G.B., 
grew closer and closer after the granting of 
autocephaly in 1970, a plan secretly endorsed by 
the K.G.B. and fully in accord with its avowed ob- 
jective of destabilizing the Russian Orthodox 
Church worldwide. And the Metropolia’s involve- 
ment in the ecumenical movement, and especially 
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in the World Council of Churches, led it to partici- 
pate in actions and decisions which are blatantly 
contrary to the dogmas and canons of the Holy 
Orthodox Church. 

But the step taken by the Metropolia which 
opened the eyes of many to its renovationist agenda 
was the imposition of the papal calendar upon all 
of its parishes. Before this it was easier to ignore 
what was going on in Moscow, or in Nairobi or the 
other sites of World Council of Churches confer- 
ences. But the imposition of the papal calendar 
made the faithful of Saint Nicholas Church instantly 
aware of the perils which threatened their parish if 
it remained within the Metropolia. And in their 
love for the Holy Faith they made the courageous 
decision to return to the Russian Orthodox Church 
Abroad, in which their church had been founded. 

It has been ten years since Saint Nicholas 
Church was restored to its rightful place within 
the Church Abroad. Over the past decade so lov- 
ing a relationship has developed between us at the 
Synod of Bishops — from Metropolitan Philaret of 
blessed memory, Metropolitan Vitaly, Bishops Gre- 
gory and Hilarion, on down to the least of readers 
and the pastor and faithful of the parish, that it 
might almost serve as a paradigm for other par- 
ishes to follow. 

In these troubled times in America, when, be- 
cause of anti-Christian forces within society and 
the media, it has become increasingly difficult to 
lead virtuous Christian lives: with the fabric of the 
Christian family being brutally torn apart, with 
divorce claiming well over half of all marriages 
performed, with the pernicious influence of the 
entertainment industry luring so many of our 
young people morally astray, with the very free- 
doms of religious expression guaranteed by the 
Constitution of the United States under continu- 
ous attack by anti-Christian elements supported 
by an increasingly hostile court system, it behooves 
us as Orthodox Christians to intensify our dedica- 
tion to our Holy Orthodox Faith. And this dedica- 
tion must not take the form of mere lip service, 
but must entail in each of our cases increased ex- 
penditure of time, effort and tangible support. 

Inspired by the Holy Spirit, Saint Paul com- 
pares each Christian to a limb, a member, of the 
Church, which is the Body of Christ. When a single 
limb, or member, becomes infected, the whole body 
is affected. We may observe this phenomenon on 


the spiritual plane when we meet fellow Orthodox 
Christians who have adopted non-Christian, non- 
Orthodox approaches to the issues which confront 
us in today’s society. How many times have we 
heard people say that they feel they can indulge 
in whatever behavior they wish without feeling 
that they are committing any sin, so long as it 
doesn’t harm anyone else? But as more and more 
members of the Church become poisoned with such 
pernicious attitudes, the overall effect upon the 
Body of Christ is detrimental, and it suffers. Only 
by placing ourselves firmly under the guidance of 
the age-old wisdom of the Orthodox Church, hav- 
ing steadfastly resolved not to be led astray from 
its precepts and doctrines, can we hope to receive 
the healing grace of God which alone will enable 
us to reach the kingdom of heaven. 

‘Therefore, as we mark this joyful triple anni- 
versary — of two hundred years of Orthodoxy in 
America, sixty-five years from the founding of Saint 
Nicholas parish, and ten years since its return to 
the Church Abroad — let us all resolve to spend 
more time reading edifying Orthodox literature 
(which is available to us in abundance), to spend 
more time in prayer, both at home and in church, to 
double or triple the number of occasions on which 
we confess our sins and receive Holy Communion, 
to increase our financial support for the Church, 
the parish, to Orthodox charities and the poor. We 
must not be slothful stewards, who take the talant, 
of Holy Orthodoxy which our Savior has given us 
and bury it in the ground, failing to invest and in- 
crease it; for if we do, we will find, to our detriment, 
that whatever reward we might have earned from 
our God will be bestowed instead upon those who 
have treated the Faith more seriously and have 
eagerly and lovingly spread and disseminated it to 
the utmost of their power and abilities, 

May the Lord, through the intercessions of Saint 
Nicholas, continue to bless you all and lead you in 
the ways of His righteousness, along the path which, 
though it is narrow and difficult, is the only one 
which leads to life everlasting in the mansions of 
paradise. 


Key-note address delivered by the Reader Isaac 
Lambertsen at the banquet marking the 65th anniversary 
of the founding, and the 10th anniversary of the return to 
the Russian Orthodox Church Abroad, of the Parish of 
Saint Nicholas, in Stratford, Connecticut 
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ON SHUNNING THE READING OF BOOKS WHICH CONTAIN FALSE TEACHING 
Biskor Ionarus BRIANCHANINOV 


Again I offer to you, faithful son of the Ortho- 
dox Church, a word of sincere, good advice, This 
word does not belong to me: it is from the holy 
fathers. Thence are all my counsels. 

Guard your mind and heart from learning 
falsehood, Do not converse about Christianity 
with people who are infected with false thoughts; 
do not read books about Christianity which are 
written by false teachers. 

‘The Holy Spirit accompanies truth: He is the 
Spirit of Truth. The spirit of the devil, who is a 
liar and the father of lies, accompanies and as- 
sists falsehood. 

One who reads books by false teachers par- 
takes without fail of the evil, dark spirit of false- 
hood. Let this not seem to you strange or unbe- 
lievable; the luminaries of the Church, the holy 
fathers, declare it thus. 

[“Let no one read what does not serve to please 
God,” said Hieromartyr Peter of Damascus. “But 
if, in ignorance, one should sometime read such 
a writing, then let him at once labor to erase it 
from his memory by reading Divine Scriptures, 
and from exactly those which more serve for the 
salvation of his soul, in accordance with the state 
to which he has attained... But let him not at all 
read books which are opposed to this. What need 
is there to accept an unclean spirit, instead of 
the Holy Spirit? One receives the character of 
that word which he studies, although the inex- 
perienced do not see this as do those who have 
spiritual experience.” (St. Peter of Damascus, 
Book I, On Discrimination, Philokalia, vol. 3)] 

Ifyour mind and heart are not inscribed with 
anything, then let the Truth and the Spirit write 
on them the commandments of God and His spiri- 
tual teaching. But if you have allowed the tab- 
lets of your soul to be written and marked on by 
various understandings and impressions, with- 
out prudently and carefully discriminating who 
wrote them and what he wrote, then clean away 
what has been written by alien writers, purge it 
away by means of repentance and by rejecting 
everything that is opposed to God. 

Let the writer on your tablets be only the 
finger of God. 

Prepare for this writer purity of mind and 
heart by means ofa pious, chaste life. Then, when 
you pray and when you read holy books, the law 


of the Spirit will be imperceptibly, mystically in- 
scribed on the tablets of your soul, 

It is permitted you to read only those books 
about religion which are written by the holy fe 
thers of the universal Orthodox Church, ‘This 
the Orthodox Church requires of her children, 

[The Trebnik instructs that when confession 
is performed, the penitent is to be asked whether 
he reads heretical books.] 

Ifyou judge otherwise and find this command- 
ment of the Church less well-founded than your 
judgment and that of others who agree with you, 
then you are no longer a son of the Church, but 
Her judge. 

Will you call me one-sided, insufficiently en- 
lightened, a rigorist? Leave me my one-sidedness 
and all other shortcomings: I would rather with 
these shortcomings be obedient to the Orthodox 
Church than with all imagined perfections be 
wiser than Her, and therefore allow myself dis- 
obedience to Her, and separation from Her, To 
true children of the Orthodox Church, my voice 
will be pleasing. 

‘They know that he who wishes to acquire 
heavenly wisdom must abandon his own earthly 
wisdom, however great it be, must renounce it, 
must recognize it to be what it is: foolishness (I 
Cor 8:19). 

Earthly wisdom is enmity with God: it does 
not submit to the law of God, and it cannot: sub- 
mit [Rom 8:7]. From the beginning, such is its 
character, and such it will remain to its end, when 
“the earth and the works that are therein,” and 
with them also earthly wisdom, “shall be burned 
up” [II Peter 3:10). 

The Holy Church allows the books of false 
teachers to be read only by those of Her mem- 
bers whose thought and the feelings of whose 
hearts have been healed and illumined by the 
Holy Spirit, who are always able to distinguish 
true good from evil which pretends to be good 
and which covers itself with a mask of good. 

The great pleasers of God, who knew the 
weakness common to all men, feared the poison 
of heresy and falsehood, and therefore with all 
possible care fled from conversation with people 
who were infected with false teaching and from 
the reading of heretical books, Having before 
their eyes the fall of the most learned Origen, of 
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Arius who was so proficient in debate, of the elo- 
quent Nestorius and of others who were rich in 
the wisdom of the world and who perished from 
their self-confidence and conceit, they sought sal- 
vation and found it in fleeing from false teach- 
ings, they found it in the most exact obedience to 
the Church. 

‘The Spirit-bearing holy shepherds and teach- 
ers of the Church read the writings of the blas- 
phemous heretics, being forced to this reading 
by the essential need of the whole Christian soci- 
ety. With a powerful, with a spiritual word, they 
unmasked delusions and proclaimed to all the 
children of the Church the hidden danger in the 
heretical writings, which was concealed by mag- 
nificent appellations of holiness and piety. 

But for you and me, it is essential to guard 
ourselves from reading books which have been 
composed by false teachers. The name of false 
teacher belongs to every person who writes about 
Christ and about the Christian Faith and moral- 
ity, but does not belong to the Orthodox Church, 
the one holy Church. 

‘Tell me — how is it possible to allow yourself 
to read every book, when every book that is read 
by you leads you wherever it wishes — persuades 
you to agree to everything on which it needs your 
agreement, and to reject everything that it needs 
you to reject? 

Experience proves how disastrous are the con- 
sequences of indiscriminate reading. Among sons 
of the Orthodox Church, how many understand- 
ings one may encounter about Christianity which 
are most confused, incorrect, understandings 
which are contradictory to the Church's teach- 
ing, which deprecate this holy teaching — 
understandings which have been acquired by 
reading heretical books! 
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Do not grieve, my friend, over my warnings, 
which are inspired by the desire for your true good. 
Will not a father, a mother, a good teacher fear for 
an innocent, inexperienced infant, when he wishes 
to have free access to a room in which amidst ed- 
ible provisions there is a great quantity of poison? 

Death of the soul is more disastrous than 
death of the body: the dead body will rise, and 
often death of the body becomes the cause of life 
for the soul, But the soul which has been put to 
death by evil is a victim of eternal death. The 
soul can be killed by one thought which contains 
any kind of blasphemy whatsoever, one that is 
subtle, completely unnoticed by the ignorant, 

The time will come, said the holy Apostle pro- 
phetically, “when they will not listen to sound doe- 
trine, but after their own lusts shall they heap to 
themselves teachers, having itching ears; and they 
shall turn away their ears from the truth, and shall 
be turned aside unto fables” [II Tim 4:3-4]. 

Do not be seduced by a book's high-sounding 
title which promises to teach Christian perfec- 
tion to someone for whom an infant's food is still 
necessary. Do not be seduced by a magnificent 
edition or a picture, by power, beauty of style, 
nor by the writer's seeming to be holy, seeming 
to prove his holiness by many miracles, 

False teaching does not stop at any contriv- 
ance whatsoever, at any fraud whatsoever, to give 
its fables the appearance of truth, and in this way 
to more easily poison a soul with them. 

A false teaching is in itself already a decep- 
tion, ‘The writer has been deceived by it even 
before the reader [II Tim 3:13). 

‘The mark of a book which is truly, essentially 
beneficial to the soul is a holy writer, a member 
of the Orthodox Church, who is approved and 
recognized by the holy Church. Amen. 
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